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Introduction 


Ibn Hazm On The Foolishness And Lack Of Intellect Of Those 
Who Follow Falsehood, Even If They Obtain Pleasure In The 
Dunya 


So there is no virtue except following what Allah 'azza wa jal ordered or encouraged, and there 
is no vice except embarking on that which Allah ta'ala forbade or condemned”, and as for paying 
attention to the matters of the dunya, it does not matter what the person is helped in of 
becoming fortunate/receiving a share in it of loudness of voice and highness of status or growth 
of wealth or obtaining pleasure from an obedience or disobedience, for indeed that is not 
intellect rather it is foolishness and stupidity, and severe deficiency, and bad choice, and 
something that leads to destruction in the eternal abode, and our Lord has borne witness to the 


fact that the enjoyment of the dunya is delusion 
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And we have known that the person who leaves the truth and follows delusion is foolish in 


choice, weak in intellect, and rotten in distinguishing things 
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Chapter 1-The Intended Purpose Of The Book 


Ibn Hazm On The Uselessness Of The Pleasures Of The Dunya 


And with that it is established that there is no benefit in the dunya and in being in it except 
knowledge of what Allah 'azza wa jal ordered, and teaching it to those who are ignorant, and 
acting upon what it necessitates, and that all that is other than this, of what the people compete 
in of far-reaching voice, is delusion, and that all that the ignorant souls are greedy for, of vile 
purposes, is error, except what is intended to bring justice and suppress falsehood and rule by 
the command of Allah ta'ala and by the command of His messenger, sallallahu 'alayhi wa sallam, 
and reviving sunan of truth and ending tawaali' of injustice, and that what the vile souls incline 
to of pleasures, in familiar scenes changing after a little, and pleasant sounds that leave with the 


blowing of the wind, 
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and extreme scents that disappear after hours and sweetened transforming tastes that in the 


shortest time undergo the ugliest transformation and beautiful garments that undergo in the 


shortest time an ugly batil change and indeed all that the people who are rotten at choosing 
spend their time in, of obtaining wealth which moves after little time, is useless except what 
establishes sustenance and holds the soul and spends in the causes of goodness which lead to 
winning in the abode of eternity. 

The best of what the person of intellect can take care of is clarifying that which it is hoped 
would lead to guidance of the people of his kind, and saving them from the bewilderment of 
doubt and the darkness of falsehood and taking them out into clarification of the truth and light 


of certainty 
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Chapter 3-Establishing Proofs Of The ‘Aql 


Ibn Hazm On Justness In Debate 


And we found that He, ta'ala, has taught us in these aayaat, the manifestations of justness which 
are the peak of fairness in debate, and it is that if one brings an evident proof, it is obligatory to 
leave the wrong view for his view, and likewise is our view, following our Lord 'azza wa jal, after 
the truthfulness of our views, not doubting in them and not fearing that anyone will come with 
anything that corrupts them, rather fully trusting that no one will ever come with anything that 
goes against it, because we-and to Allah is all praise-are the people of filtering and research and 
qat' of 'umr in seeking out authenticity of the proof. And belief of the proofs comes before belief 
in what they prove, until we were helped to find-and to Allah ta'ala is all praise- what put us at 


peace in certainty and we left the people of ignorance and taqlid in their doubt... 
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Ibn Hazm On The Obligation Of Debate And Argument 


Allah 'azza wa jal said: { ale 28s by Hine uA e553 ats e598 (le aa pl igitile WHR alls } 
[Surah Al-An'am: 83] 


Sahih International: 
And that was Our [conclusive] argument which We gave Abraham against his people. We raise 


by degrees whom We will. Indeed, your Lord is Wise and Knowing. 


And He, ta'ala, has ordered us in the text of the Qur'an to follow the millah of Ibrahim 
'alayhissalam, and He, ta'ala, informed us that from the millah of Ibrahim is argument and 
debate, once with the king and once with [Ibrahim's] people, and istidlal is as Allah ta'ala 
informed us about it, so it is obligatory upon us to follow debate to turn the people of falsehood 
to the truth, and that we seek out the correct answer with istidlal in what those who disagree 


disagree in. Allah 'azza wa jal said: 
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[Surah Al-* Imran: 68] 


“Indeed, the most worthy of Abraham among the people are those who followed him [in 
submission to Allah | and this prophet, and those who believe |in his message]. And Allah is the 


ally of the believers.” 
So we are those who follow Ibrahim ‘alayhissalam 
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in argument and debate, so we are those most worthy of him, and the rest of the people are 


commanded with that. 
Allah ta'‘ala said: 


{ GeS shall Ge GIS Lag Tiss ans) ale L288 i Gite 8} 
[Surah Al-* Imran: 95] 


Sahih International: 
Say, " Allah has told the truth. So follow the religion of Abraham, inclining toward truth; and he 


was not of the polytheists." 


And from his religion is debate as we have mentioned, so whoever forbids debate and argument, 
then let him know that he is disobedient to Allah 'azza wa jal and in opposition to the religion 


of Ibrahim and Muhammad sallallahu 'alayhima 
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Ibn Hazm On Being Certain and Uncertain In Different Issues 


So we say, in diligence and acknowledgement, if we find he who is more guided than us then we 
would follow him and leave behind that which we are upon, and this is only in issues in which 
the ahadith and ayat contradicted in the dhahir of their phrasing, and no proof has been 
established for us of what is abrogated or abrogating among it only, or in issues in which 
ahadith have been narrated which have not been established with us, while they could be 
authentic in their narration, so if their authenticity reaches us we would take the view of 
following them, only that these instances among our views are very little, and all praise is to 
Allah, the Lord of the worlds, and as for the rest of our views, we are upon the peak of certainty 


in them. 
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Excerpt on Blame For Actions 


And no person is blamed except for what he does, not for what is borne out of his actions, and the disbeliever is 
only blamed for his action, not for entering the Fire, and the murderer is only blamed for his action, not for the 


death of his victim, nor for qisas being taken from him... 


Chapter 6 


Ibn Hazm On Why The Fageeh Must Be Skilled In The Language 


“..and for this reason we said that the faqeeh must be a nahawi lughawi, and if he is not then he 
is deficient and it is not permissible for him to give fatawa, because of his ignorance of the 


meanings of the names, and after it in understanding of the narrations...” 
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Chapter 8 
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The Definition Of Ahlul Bayt, And An Example Of Avoiding 


Taqlid Of A Companion’s Interpretation 


“then he said: “And ahlu bayti, I remind you of Allah with regard to ahlu bayti(the people of my 
household), I remind you of Allah with regard to ahlu bayti.” Ali said: And Zayd bin Arqam 


interpreted that they are Banu Hashim. Ali said: And taqlid is batil, so it is obligatory to seek 


out the definition of ahlu baytihi(the people of the household of the Prophet(alayhissalam)) in 


the Book and the Sunnah, and we found that Allah ta’ala said: 


“O wives of the Prophet, you are not like anyone among women. If you fear Allah, then do not 
be soft in speech [to men], lest he in whose heart is disease should covet, but speak with 
appropriate speech. 

And abide in your houses and do not display yourselves as [was] the display of the former times 
of ignorance. And establish prayer and give zakah and obey Allah and His Messenger. Allah 
intends only to remove from you the impurity [of sin], O people of the [Prophet's] household, and 
to purify you with [extensive] purification. 

And remember what is recited in your houses of the verses of Allah and wisdom. Indeed, Allah 
is ever Subtle and Aware. 


*(Surat al-Ahzab: 32-34) 
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Ali said: So this ayah lifts the doubt and makes clear that the people of the 
Prophet’s(alayhissalam) household are his wives only, and as for Banu Hashim, they are the 
family of Muhammad and those who are close relatives according to the text of the Qur’an and 


Sunnah, so they are included in his division of the khumus and forbiddance of sadaqah...” 
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Chapter 11 


Excerpt On The Kufr Of Those Who Reject The Scripture In 
Favor Of Taglid, Qiyas, And Speculation 


Ali said: These ayat are muhkamat, they do not leave an iota which people could riot with. Allah 
ta'ala clarified in them what people of our time do. Indeed, they say: '"We are those who believe 
in Allah and in the messenger and we are obedient to them, " then a group of them turns away 
after this acceptance, and they oppose what has been transmitted to them from Allah 'azza wa 


jal and His messenger(sallallahu 'alayhi wa sallam). 
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Those people, as said in the text of the ruling of Allah ta'ala about them, are not believers. And 
if they are called to ayat of the Qur'an, or hadith of the Messenger(sallallahu ‘alayhi wa sallam), 


which go against their cursed taqlid, 
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they turn away from that. Among them is one who says: "This is not obligatory to act upon," and 
one who says" This is khusts," and one who says: "This is matruk," and one who says: 
"So-and-so rejected this," and one who says: "Qiyas is other than this," until if they find 
something of the hadith and Qur'an which is in accordance with what they performed taqlid of, 


they fly to it eagerly, and come to it obediently, as Allah described letter by letter. 
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So woe to them, what is with them? Is there disease in their hearts, and doubt? Or do they fear 
injustice from Allah ta'ala and injustice from His messenger(sallallahu ‘alayhi wa sallam)? 
Unquestionably, they are the wrongdoers, as they were called by Allah, the Lord of the worlds. 


So away with a wrongdoing people. 
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Excerpt On Nifag In Rejecting The Truth In A Debate 


Whoever debates his opponent in an issue of religion and its rulings which we were ordered to 
become knowledgeable in, and his opponent called him to what Allah ta'ala revealed and to the 
speech of the Messenger, then he(the debater) averted him from them and called him to qiyas or 
to the saying of so-and-so and so-and-so, then let him know that Allah 'azza wa jal has called 
him a munafiq. We seek refuge in Allah from this position which leads to destruction. So 


repentance, repentance, oh slaves of Allah, before the fulfilment of the term and end of respite. 
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Excerpt On The Blessings Of Intelligence And Understanding, 
And A Du’aa’ For Bounty 


Allah helps those whom He wills of His slaves to understand that, and He prevents it for those 
whom He wills, there is no god but Him. Just like how He grants understanding and intelligence 
and patience in seeking goodness to those whom He wills, and gives weakness of understanding, 
lack of understanding, and laziness to those whom He wills. We ask Allah from His bounty that 


which brings us close to Him and nearer to Him in position. Amin. 
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Excerpt On The Obligation Of Searching For A Narration After 
Being Reached By It 


and everyone who was reached by a narration from the Prophet(sallallahu ‘alayhi wa sallam), it is 


obligatory upon him to search for it, and if he does not do so then he has disobeyed Allah ta'ala 
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Excerpt On The Fisq Of Rejecting To Follow A Narration After 
Being Reached By It, In Favor Of Following Qiyas Or Taqlid, And 
About The Excuse Of Ignorance In This 


and everyone upon whom proof has been established from usil that he considers authentic* and 


accepts that they are true, and it became clear to him and he understood it, yet he does not do 


what it necessitates, in favor of doing taqlid instead or because he thinks there is another hujjah 


that he doesn't know, then he is a fasiq 
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and that is like he who accepts the khabar al wahid, then a sahih musnad hadith comes to him, 
and he leaves it in favor of qiyas or desires or taqlid of Malik or al-Shafi'i or Abu Hanifah or 
Ahmad or Dawud or a sahib from the sahabah or a tabi’ or old or recent faqeeh, believing that 
that faqeeh or sahib had a virtue of knowledge which he is ignorant of, of that the text that he 
performed giyas upon is more deserving of being followed, then he is a fasiq whose 


'adalah(trustworthiness) is dropped, disobedient to Allah 'azza wa jal. 
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And as for he who uses a different hadith which opposes the one that reached him, then as long 
as he does not check at all in the bina' of the ahadith over each other, then he is rewarded for his 


ijtihad, even if he is incorrect, and there is no sin upon him for his error 
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And likewise is what we say about the ayat and about the ahadith and ayat, with no difference. 


And as for what we mentioned before, it is different from that because he left the truth while 


knowing it, so he enters among those who oppose the messenger after guidance had become 


clear to them, 
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and as for if he checked originally in the bina' of the ahadith or ayat, or the ahadith with the 
ayat, so it became obligatory upon him, then he does not believe* in what it necessitates,then he 


is a fasiq as we said before”, because of the ayah in which Allah ta'ala said: 


"And whoever opposes the Messenger after guidance has become clear to him and follows other 
than the way of the believers - We will give him what he has taken and drive him into Hell, and 


evil it is as a destination.” [Surah An-Nisa': 115] 
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Excerpt On The Kufr Of Believing A Person After The 
Prophet(sallallahu ‘alayhi wa sallam) Can Abrogate One Of His 
Commands, And Excuse Of The Ignorant In This 


And indeed, only those who have not been shown the hujjah due to their ignorance are excused, 
and likewise he who has been shown the proofs on the invalidity of qiyas, yet keeps using it, and 
as for he who considers it possible for a sahib or other than him to have abrogated a command 
that Allah's messenger(sallallahu ‘alayhi wa sallam) gave, or made a new law, then he is a kafir 


mushrik whose blood and wealth are permissible, in the same position as the Jews and 


Christians, and upon him is the curse of Allah and the curse of those who curse, and the curse of 
the angels and of all people, and we are free of him and he is free of us, but if the hujjah was not 
established upon him, then he is mistaken, rewarded one time for his intention of good, and 


from Allah ta'ala is all success, and He is sufficient for us, and He is the best Disposer of affairs. 
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Excerpt On The Validity Of Narrations With Differing Wording 


Ali(ibn Hazm) said: And differing of the hadith narrations is not a flaw if the meaning is the 
same, because it is authentically narrated that the Prophet(sallallahu alayhi wa sallam) would 
repeat ahadith that he said three times, so each person would transmit according to what he 


heard. So this differing in the narrations does not weaken the hadith if the meaning is the same. 
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Excerpt On The Levels Of The People Of Knowledge Being Like 
Three Types Of Earth 


Ali said: Allah's messenger(sallallahu ‘alayhi wa sallam) has brought together the levels of the 
people of knowledge in this hadith, without leaving any of them out. So the fertile, pure earth is 
like the faqeeh who precisely preserves what he narrates, who understands the meanings of the 
phrasing of the text, who is aware of referring what the people differ in to the text of the ruling 
of the Qur'an and to the Sunnah of Allah's messenger(sallallahu alayhi wa sallam), and as for the 
solid earth which holds water which people are given to drink from, it is like the group which 
memorized what they heard or preserved it precisely in writing and held it until they 


transmitted it unchanged to others, 


but they did not pay attention to the meanings of what they narrated nor did they have 
knowledge of how to refer what the people differed in to the text of the Qur'an and to the sunan 
which were narrated, but Allah ta'ala benefited people through them with their transmission, so 
they transmitted it to those who were better at understanding it. Allah's messenger(sallallahu 
alayhi wa sallam) has told of this, when he said: "It could be that a recipient of knowledge is 
better at understanding than the one who heard it," and as was narrated from him that he said 


that it is possible for one who carries figh to not be a faqeeh. 


Abu Muhammad said: He who did not memorize what he heard, nor did he preserve it precisely, 
then he is not like the fertile earth nor is he like the solid earth which holds water, rather he has 
been prevented, and is either excused or blameworthy, at the degree of the barren land which 
does not grow food or hold water, and in this is sufficient clarification, and from Allah ta'ala is 
all success. 

Ali said: So whoever among you is able, then let him be like the fertile earth. If he is prevented 
from that, then let him be like the solid earth, and after that there is no degree of favor and high 
level® And we seek refuge in Allah from being like the barren earth. But he who is given to 
drink from the solid earth and is nourished by the fertile earth has been saved, and from Allah 


ta'ala is all success. 


Excerpt On Why Testimony That A Person Commits Minor Sins 
In Secret Is Rejected When Grading Narrators In Hadith Science, 


But Testimony That They Commit A Major Sin Is Accepted 


And if someone testified that another person commits minor sins in concealment, that 
testimony would be rejected and the witness would be blameworthy, and it would not be 
possible for that to affect the testimony of the one who conceals his minor sins, for two reasons, 
one of them being that no person is able to be completely free of minor sins, and the second is 
that it is forgiven for him, and if someone testified that he conceals a major sin, that testimony 
would be accepted, and the testimony of the person who concealed that major sin would be 
rejected, because it is not forgiven except by tawbah or if the scale on the Day of Resurrection is 


higher in good deeds when his deeds are weighed 
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Excerpt On What Is Considered Fisq 


..or committed zina or drank khamr or committed a major sin or openly committed a minor sin, 


then he is a fasiq according to the entire ummah 
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Excerpt On All People On Earth Being Either Fussaq Or Not 


Fussaq 


Every person on earth is either a fasiq or a non-fasiq. If he is not a fasiq then he is 'adl, and there 
is no third category at all. The ‘adl is divided into two types, a faqeeh and a non-faqeeh. The 
faqeeh who is ‘ad is accepted in everything, and the fasiq is not accepted in anything, and as for 


the 'adl who has not memorized, specifically his warning is not to be accepted in anything... 
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Excerpt On The Four Types Of Jarh In Transmitting Narrations 


Jarh in transmitting narrations is only of four types 


1. Committing a major sin after hujjah was established on him 

2. Committing something he believes to be haram, even if he made a mistake in that, before 
hujjah is established on him that he made a mistake 

3. Openly committing minor sins after hujjah has been established on him(ie he has seen it and 
believed it's authentic) 

4. Not being fageeh in the transmitted content, i.e not having memorized/preserved it (this 
fourth reason applies only to transmitting narrations not shuhud in rulings, and it's fine for a 


witness to be known for ghafla etc) 
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Excerpt On Forgiveness Before Hujjah Is Established 


Ali said: And as for he who approves of what he believes to be halal, and no hujjah of its 
prohibition has been established upon him, then he is excused and rewarded, even if he erred, 
and the people of desires, the Mu'tazilah of them, the Murji'ah, the Zaydis, and the Ibadhis are 
of this attribute, except those whose desires led them to leave the fold of Islam, to kufr upon 
which there is agreement that it is kufr-and we have clarified that in the book al-Fisal- or he 
upon whom the hujjah has been established, from scripture or ijma', and he goes on in what he 
does and does not go back, then he is a fasiq, and likewise is the saying in he who opposes the 
hadith of the Prophet(sallallahu alayhi wa sallam) in favor of taqlid or qiyas, with no difference, 
or he who insults one of the sahabah, radi Allahu 'anhum, for that is 'asabiyyah and 'asabiyyah is 


fisq... 
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[Chapter In Which Are The Divisions Of Narrations From Allah 
Ta'ala| 


Abu Muhammad said: The scripture came, then no two Muslims differed in that what was 
authentically narrated from Allah's messenger(sallallahu 'alayhi wa sallam), which he said, is 
obligatory to follow, and that it is explanation of what Allah meant in the Quran, and 


clarification of it. 


Then the Muslims differed about the way which leads to knowing the authenticity of narrations 
from the Prophet(sallallahu ‘alayhi wa sallam), after certain consensus upon what we have 


mentioned and upon obedience from every Muslim, because of Allah's (ta'ala) statement: 


"O you who have believed, obey Allah and obey the Messenger and those in authority among 
you. And if you disagree over anything, refer it to Allah and the Messenger, if you should believe 


in Allah and the Last Day. That is the best [way] and best in result." [Surah An-Nisa': 59] 


So we looked into that and we found that the narrations are divided into two divisions: one 
being the narration of tawatur, and it is what people have narrated collectively, after people 
narrating it collectively, until it reaches the Prophet(sallallahu 'alayhi wa sallam), and this is a 
narration which no two Muslims differ about in that it is obligatory to accept it, and that it is 
certain truth, because by the likes of it, we have known that the Qur'an is what 
Muhammad(sallallahu ‘alayhi wa sallam) came with, and by it we have known the truthfulness of 
the sending of the Prophet(sallallahu ‘alayhi wa sallam), and by it, we have known the number of 
bowings in every prayer, and the number of prayers and many things of the rulings of zakah and 
other than that whose explanations were not clarified in the Qur'an. 

And we have spoken in the book of al-Fisal about that, and we have clarified that proof stands 
upon its authenticity, and we have clarified how it is to be, and that necessity and nature both 
obligate accepting it, and that by it, we have known about that which we have not witnessed of 
lands and those who were before us of prophets and scholars and philosophers and kings and 
events and tawalif, and he who rejects that is at the level of he who rejects what he perceives 


with the first senses, with no difference. 


And it would be necessary for him to not believe that there was time before him, or that his 


father and mother were before him, or that he was born from a woman. 


Ali said: and the people differed in the specified amount of people who must narrate a narration, 
which we have mentioned. One group said: A narration is not to be accepted except from all of 
the people of the east and west, and one group said it is not to be accepted except from a 
number which we cannot count, and one group said no less than 300 and 10-odd men are 
accepted, the number of the people of Badr, and one group said no less than 70 are accepted, and 
one group said no less than 50 are accepted, the number of qsamah, and one group said it is not 


accepted except from 40, 


because that is the number that when the Muslims reached it their religion became manifest, 
and one group said it is not to be accepted except from 20, and one group said it is not to be 


accepted except from 12, and one group said it is not to be accepted except from five, and one 


group said it is not to be accepted except from four, and one group said it is not to be accepted 


except from three.... 


..and one group said it is not to be accepted except from two. 


Ali said: And these are all sayings which have no proof, and everything that is like this is 
dropped. And sufficient to invalidate that is that we challenge* everyone who claims one of 
these specified numbers to perform analogy of every thing whose authenticity he believes in of 
the narrations of his religion and worldly life, for indeed there is no way at all for any of it to 


have been proven authentic to him with the number that he specified, 


every person of that number narrating from the same number, all of it, and likewise adding on 
until it reaches tahqeeq of that number from his religion or worldly life, so every saying from 
them results in invalidation of every narration ever, and we do not exclude anything from this, 
because even if he heard some narrations from the amount which he specified, that level must 
still be invalidated in what is above that, and every statement which leads to falsehood is 


falsehood itself with no doubt and from Allah ta'ala is all success. 


So only the view of those who claim tawatur without specifying a certain amount remains. Ali 
said: And we say here, if Allah ta'ala wills, a brief statement. So we say, and from Allah ta'ala is 
all success: For everyone who specifies a certain number of narrators for the khabar of tawatur, 
for which a number less than that would not necessitate absolute certainty, of seventy, or twenty, 
or a number we cannot count, even if in itself it is counted and of a specified amount, or the 
people of the East and West-and there is no way to meet them, or for anyone to meet all of 
them-and he must limit to some of them, excluding others, by necessity, and there must be for 
that tawatur which they claim, in itself, a number which if there is only one lacking from it, it 
stops being mutawatir, and if not, then they have claimed something that is not knowable or 


comprehensible at all. 


So then it is necessary to specify a certain number. So we say to them: What do you say if a 
single person is removed from this number which you specified? Does the removal of that single 


person invalidate acceptance of that narration, or not? 


If he says that it invalidates it, he has done tahakkum* without a proof, and every statement 
which is merely a claim without evidence is rejected and dropped. If he says that it is to be 
accepted, we remove another narrator, then another one, until it reaches one only. And if he 
specifies a number, we ask him about the proof for that, and there is no way for him to find it at 


all. 


And Allah ta'ala has mentioned numbers other than these in the Qur'an. He, ta'ala, mentioned 
one, and two, and three, and four, and one hundred thousand, and other than that, and there is 
no difference between he who clings to one of those numbers and between he who clings to a 

different number than them, and nothing of these numbers has come in the Quran with regard 


to accepting narrations nor with regard to establishing proof with them... 


But we say, that if two or more come and we are certain that they did not meet or conspire, and 
that there was no raghba for them in what they narrated, nor fear* regarding it, and none of 
them taught the other, so each one of them narrated separately a long hadith which the 
imagination of two people cannot happen to make up simultaneously, and both of them 
mentioned something they witnessed or meeting a group which witnessed or narrated from one 


like it, that it witnessed, then it is a narration of truth which undoubtedly forces anyone who 


hears it to believe it and be certain of it, and this, that we have said, is known by the senses of he 


who ponders it... 


Ali said: And likewise, Allah's messenger(sallallahu 'alayhi wa sallam) sent Mu'adh to the 


soldiers* and parts of Yemen, and Abu Musa to another place... 


and Abu Ubaydah to Najran, and Ali as a judge to Yemen, and all of those went to the place they 
were sent, teaching them the rulings of Islam, and likewise he sent a commander to every juhah 
which was far or close to him which accepted Islam, like the farthest part of Yemen and 
al-Bahrain and the rest of the juhat and ahya' and tribes which became Muslim”. He sent to 
every group a man who would teach them their religion and teach them the Qur'an, and give 
fatawa to them in the rulings of their religion, and judge in what occurred among them, and 
narrate to them what is obligatory upon them, from Allah ta'ala and His messenger(sallallahu 
‘alayhi wa sallam), and they were commanded to accept what they were informed of about their 
Prophet(sallallahu ‘alayhi wa sallam). 

And his sending of those mentioned people is well-known by the narration of tawatur from 


believers and disbelievers, not one of the scholars doubts this, nor anyone of the Muslims. 


..impossible falsehood, that Allah's messenger sent to them he whose narration does not 
establish proof and whose teaching of the Qur'an and rulings of the religion and fatawa in the 


sharia they are not obligated to accept 


and he whom they are not obligated to obey what he narrated of all of that from Allah's 
messenger, and if it had been like that then his sending them would have been for no benefit, 
and he would have been saying to the Muslims: "I have sent to you one whom you are not 
obligated to accept what he has narrated from me and from your ruling is that you are not meant 
to pay attention to what he narrates to you from me nor to listen to what he informs you about 


from me, " 


and he who says this has left Islam. And likewise, he who was raised in a village or city which 
only has one reciter or one muhaddith or one mufti, then we say to those who disagree with us, 
what do you say? Is it obligatory for him, when he learns Qur'an from that reciter, to believe him 
in that it is the speech of Allah ta'ala? Or is it upon him to doubt and not believe that it is the 
speech of Allah 'azza wa jal? 

If they say that he must accept that it is the speech of Allah ta'ala, we say: You have spoken the 
truth, so what difference is there between their narrating the Qur'an and their narrating the 


sunan, while both of them are from Allah ta'ala, and both of them are obligatory to accept? 


And if they say that it is upon him to doubt what he hears, until collective narrators narrate it to 
him, then they have come with something tremendous(evil) in the religion, and in that case we 
ask them, about the one who meets two or three or four, for they must have a specified number 
which they stop at. So their speech would be mockery and falsehood, and a claim without 


evidence... 


So He, ta'ala, has warned from opposing the warning of the group, and a group in the language 
means some of a thing as we have mentioned before, and no two Muslims differ in that if one 
trustworthy Muslim enters the land of kufr and calls a people to Islam and recites the Quran to 
them and teaches them the rulings, then it would be obligatory upon them to accept it and the 


proof would have been established upon them, and likewise if the cal iph or commander sends a 


messenger to a king among the kings of the disbelievers or to a people of the disbelieving 


peoples, 


and calls them to Islam and teaches them the Quran and rulings of the religion, with no 
difference. And no Muslim has ever said that it was the ruling of the people of Yemen to say to 
Mu'adh, and to those who the Prophet(alayhissalam) sent to every corner teaching and giving 
fatawa and reciting: Yes you are the messenger of Allah's messenger(sallallahu ‘alayhi wa 
sallam), and the x of faith is truth 

with us, but what you have given us of rulings and taught us of rulings of prayer and issues of 
Zakah and the rest of the religion from the Prophet(sallallahu ‘alayhi wa sallam) and what you 
have recited to us from the Quran from him, then we do not accept it from you and we do not 
take it from you because it is possible for you to have lied and it is imagined from you until 
collective narrators and tawatur come proving it, rather if they said that then they would not 


have been Muslims. 


And another proof, and it is that it has been proven with certainty and necessary knowledge that 
all of the sahaba, the first of them to the last of them, have agreed, without disagreement from a 
single one of them, nor from any of the tabi'een who were in their time, upon that every one of 
them, if a religious issue occurred, he would ask a sahabi about it, and accept what he said, and 
they would only ask him about what the Prophet(sallallahu 'alayhi wa sallam) obligated in 


accordance with Allah's order, in the religion, in this situation, 


and not one of them would ever ask for innovation of a new law in the religion which Allah 
ta'ala did not give permission for, and likewise everyone after them, generation after generation, 
we do not exclude any of them, and there is no difference of opinion among any believer or 
disbeliever at all in that every sahib and every tabi' who asked him, seeking a fatwa on a 


religious issue, he did not at all say: "It is not permissible for you to act upon what I have 


narrated to you from Allah's messenger(sallallahu ‘alayhi wa sallam), until al-kawaf narrate it to 


you... 


So if it is said: "Make this argument itself an argument to accept the mursal," we say: It is not 
like that, because no consensus, whether old or new, has been established concerning accepting 
what is mursal, rather among the tabi'een there are those who did not accept it, like al-Zuhri 
and other than him. 

They ask those who narrate to them about those who narrated to them, until the 


Prophet(sallallahu ‘alayhi wa sallam). 


And that is only dropped for the one who is not capable of understanding and knowing the 


isnad. 


And other than al-Zuhri as well, many. So with this, the consensus of the entire ummah on 
accepting khabar al-wahid who is thiqah, from the Prophet(sallallahu ‘alayhi wa sallam) is 


proven... 


and there is no differing between anyone who has any knowledge of the narrations of the world, 
both believers and disbelievers, in that the Prophet(sallallahu 'alayhi wa sallam) was in 
al-Madinah, and his companions(radi Allahu 'anhum) were kept busy with seeking livelihood 
and suffering from lack of sustenance due to the struggle of living in the Hijaz, and that 
he(‘alayhissalam) used to give fatawa and give rulings in the presence of those who were present 
of his companions only, and indeed the hujjah was only established upon those others who were 
not present with him(‘alayhissalam) by being narrated from those were present, and they were 
one, and two, and as a whole a number which according to those who disagree with us, would 


not prevent potential complicity. 


And by necessity we know that the Prophet(sallallahu 'alayhi wa sallam), when he gave fatawa or 
rulings, did not gather all of those who were in the city. There is no doubt about this. But he 
would limit it to those who were present and he would consider that the proof with those who 
were present is also established upon those who were absent, and there is no way to escape this 


for anyone who has healthy senses, and from Allah ta'ala is all success. 
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Excerpts On Whose Narrations We Are Obligated To Accept 


Ali said: And we have mentioned in the chapter before this, the obligation of accepting the 
warning of the ‘adl(trustworthy person) who goes forth for tafaqquh in the religion. So if the 


narrator is 'adl and memorized what he became knowledgeable in, or preserved it in writing, 


then it is obligatory to accept his warning. And if he makes many mistakes or ghaflah, and does 
not preserve properly in writing, then he has not achieved tafaqquh in what he went forth to 


achieve tafaqquh in. 


And if he has not done tafaqquh, then he is not among those whose warning we were ordered to 
accept, and he whose state we are ignorant of, then we do not know whether he is a fasiq or adl 
or ghafil or hafidh(memorized it) or dabit(preserved it), so it is obligatory for us to do tawaqquf 
on accepting his narration until his fiqh, adalah(trustworthiness), dabt(preservation of the text), 
or hifdh(memorization) is proven to us, and then we would be obligated to accept his warning, or 
until his jarh or lack of memorization and dabt is proven, then we would be obligated to reject 


his narration. 


Abdullah bin Yusuf bin Nami narrated to us from Ahmad bin Fath> Abdul Wahhab bin Isa> 
Ahmad bin Muhammad> Ahmad bin Ali>Muslim bin al-Hajjaj>Abu ‘Amir al-Ash'ari>Abu 
Usamah(Hammad bin Usamah)> Burayd* bin Abdullah> Abu Burdah>Abu Musa that the 
Prophet(sallallahu ‘alayhi wa sallam) said: 

Indeed the likeness of what Allah sent me with of guidance and knowledge is like rain which 
came on some earth, and some of the earth was fertile and accepted the water and grew food and 
much vegetation, and some of it was solid earth which held the water, and Allah benefited the 
people with it, so they drink from it and were given” to drink and shepherded/pastured, and 
another part took rain onto it but it was barren earth which did not hold water and did not grow 
food, so this is the parable of the one who becomes knowledgeable in the religion of Allah with 
what Allah sent me with, so he learns and teaches”, and the likeness of the one who did not raise 


ra'san with that and did not accept the guidance of Allah which I have been sent with. 


And Abdur-Rahman bin 'Abdullah al Hmdani narrated to us from Ibrahim bin Ahmad 
al-Balkhi>al-Farbari>al-Bukhari>Muhammad bin +l! > Hammad bin Usamah> Yazid, he 


mentioned it with its isnad and phrasing, except that he said 


WoW W 


in the place of "good", "pure" , and in the place of "rain", 'much rain", and in place of "and they 
shepherded", "and they grew plants", and in the place of " figh", "tafaqquh", and in the place of 


* 


"barren land," "4+8", and they agreed on all of the rest of the wording. 


Ali(ibn Hazm) said: And differing of the hadith narrations is not a flaw if the meaning is the 
same, because it is authentically narrated that the Prophet(sallallahu alayhi wa sallam) would 
repeat ahadith that he said three times, so each person would transmit according to what he 
heard. So this differing in the narrations does not weaken a hadith if the meaning is the same. 
Ali said: Allah's messenger(sallallahu ‘alayhi wa sallam) has brought together the levels of the 
people of knowledge in this hadith, without leaving any of them out™ So the fertile, pure earth is 
like the faqeeh who precisely preserves what he narrates, who understands the meanings of the 
phrasing of the text, who is aware of referring what the people differ in to the text of the ruling 
of the Qur'an and to the Sunnah of Allah's messenger(sallallahu alayhi wa sallam), and as for the 
solid earth which holds water which people are given to drink from, it is like the group which 
memorized what they heard or preserved it precisely in writing and held it until they 


transmitted it unchanged to others, 


but they did not pay attention to the meanings of what they narrated not did they have 
knowledge of how to refer what the people differed in to the text of the Qur'an and to the sunan 
which were narrated, but Allah ta'ala benefited people through them with their transmission, so 
they transmitted it to those who were better at understanding it. Allah's messenger(sallallahu 
alayhi wa sallam) has told of this, when he said: "It could be that a recipient of knowledge is 
better at understanding than the one who heard it, " and as was narrated from him that he said 


that it is possible for one who carries figh to not be a fageeh. 


Abu Muhammad said: He who did not memorize what he heard, nor did he preserve it precisely, 
then he is not like the fertile earth nor is he like the solid earth which holds water, rather he has 
been prevented, and is either excused or blameworthy, at the degree of the barren land which 
does not grow food or hold water, and in this is sufficient clarification, and from Allah ta'ala is 
all success. 

Ali said: So whoever among you is able, then let him be like the fertile earth. If he is prevented 


from that, then let him be like the solid earth, and after that there is no degree of favor and high 


level. And we seek refuge in Allah from being like the barren earth. But he who is given to drink 
from the solid earth and is nourished by the fertile earth has been saved, and from Allah ta'ala is 


all success. 


Ali said: So if a trustworthy person narrated from one like him, a narration, until the chain of 
narration reaches the Prophet(sallallahu 'alayhi wa sallam), it is obligatory to accept the 
narration and obey it and consider it certain*, and it does not matter if it was mursal or mawquf 


with others or if a liar among the people narrated it 


or if it was narrated from a different path, or was not narrated except from that path, or if its 
narrator was a slave or a woman, or was not, and indeed the criterion is only being 


trustworthy(adalah) and knowledgeable(tafaqquh). 


And indeed there is much that is astonishing from a people who accept the khabar al-wahid, 
then they do ta'lil of what goes against their madhahib, of the authentic ahadith, by saying: 
"This is something which only so-and-so narrated, and no other makhraj for it is known except 


from this path." 


Abu Muhammad said: This is severe ignorance and extreme suqut, because they have agreed, 
along with us, that it is obligatory to accept the khabar al-wahid, and to follow it, then they 
consecutively do talil and leaving the sunnah by saying that it is a khabar wahid, and it is 


astonishing that they accept it if they do desire to. 


Ali said: And of that in which some of the people of hadith erred in, is that he said that 
so-and-so can be accepted in raqa'iq(heart-softeners), but not in ahkam(rulings). Abu 
Muhammad said: And this is falsehood, because it is a corrupt division, with no proof for it, 


rather the proof invalidates it. 


And that is that every person on earth is either a fasiq or a non-fasiq. If he is not a fasiq then he 
is ‘adl, and there is no third category at all. The 'adl is divided into two types, a faqeeh and a 
non-faqeeh. The faqeeh who is 'adl is accepted in everything, and the fasiq is not accepted in 
anything, and as for the 'adl who has not memorized, specifically his warning is not to be 
accepted in anything, because the criterion for acceptance which Allah ta'ala revealed, is not 


present in him. 


And he who is ‘adl in some of his narration, then he is ‘adl in the rest of them, and it is 
impossible for it to be permissible to accept some of his narrations but not the rest of them, 
except if there is scripture from Allah ta'ala or consensus about differentiating between them, 
and if not, that would be tahakkum* with no proof, and speaking without knowledge, and that is 


not permissible. 


Ali said: And another group of them have also erred, saying that so-and-so is a'dal(more 
trustworthy/has more adalah) than so-and-so, and with that, they claimed that tarjih of the 
narration of the more trustworthy person can be done upon the narration of the person who is 


less than him in ‘adalah. 


Excerpts On Why The Khabar al-Wahid Is Certain Proof 


Ali said: We shall now begin to present the proofs that the khabar al wahid al ‘ad! which is 
muttasil to Allah's messenger(sallallahu alayhi wa sallam) in the rulings of shari'a, necessitate 
knowledge, and it is not possible at all for lying or imagination to enter it. 

So we say, and from Allah ta'ala is all success: Allah 'azza wa jal said: 

"Nor does he speak from [his own] inclination. 

It is not but a revelation revealed," [Surah An-Najm: 3-4] 


and He, ta'ala, said, ordering his prophet(alayhis-salatu-was-salam), to say: 


"Say, "Iam not something original among the messengers, nor do I know what will be done with 


we 


me or with you. I only follow that which is revealed to me, and I am not but a clear warner. 


[Surah Al-Ahgaf: 9] 


and He, ta’ala, said: 


"Indeed, it is We who sent down the Dhikr and indeed, We will be its guardian." [Surah Al-Hijr: 
9| 


and He, ta'ala, said: 


"|We sent them] with clear proofs and written ordinances. And We revealed to you the message 
that you may make clear to the people what was sent down to them and that they might give 
thought.” [Surah An-Nahl: 44] 

so it is proven that all of the speech of Allah's messenger(sallallahu alayhi wa sallam) in the 
religion is wahy(revelation) from Allah 'azza wa jal; there is no doubt in that and there is no 
differing among any of the people of the language and of the shari'a in that all revelation from 
Allah ta'ala is revealed Dhikr, so all wahy is certainly protected with the protection of Allah 


ta'ala, 


and everything which Allah guaranteed to us that He will protect, it is guaranteed to be 
preserved; nothing of it will ever be lost or corrupted with a corruption for which the 
clarification does not come with explaining how it is invalid, because if other than that was 
possible, then the speech of Allah ta'ala would have been false and His guarantee of protection 
would have been unfulfilled,*, and this does not cross the mind of any person with a grip of 
intellect, so it is necessary that what Muhammad(sallallahu alayhi wa sallam) brought to us, is 


preserved with the guarantee of Allah to preserve it, transmitted to us as it is.... 


Allah ta'ala said: 


"Say, "What thing is greatest in testimony?" Say, " Allah is witness between me and you. And 


this Qur'an was revealed to me that I may warn you thereby and whomever it reaches. Do you 


[truly] testify that with Allah there are other deities?" Say, "I will not testify [with you].” Say, 
"Indeed, He is but one God, and indeed, I am free of what you associate [with Him]."" [Surah 
Al-An ‘am: 19] 

so if it is like that, then by necessity we know that there is no way at all for something Allah's 
messenger(sallallahu alayhi wa sallam) said about the religion to be lost, and there is no way at 
all for it be mixed with fabricated falsehood, a mixing where none of the people can distinguish 
the truth from the falsehood with certainty, because if that were possible, then the Dhikr would 


not have been preserved, and the statement of Allah ta'ala: 


"Indeed, it is We who sent down the Dhikr and indeed, We will be its guardian." [Surah Al-Hijr: 
9| 


would have been lying, and a failed promise, and no Muslim says this. 

If someone says: Indeed, Allah ta'ala only meant the Qur'an in this ayah, and it is what Allah 
ta'ala guaranteed to protect... we say to him, and from Allah ta'ala is all success: This is a lying 
claim... and is takhsis without proof, 

and that which is like this is batil, because of the statement of Allah ta'ala: 

"And they say, "None will enter Paradise except one who is a Jew or a Christian." That is 
[merely] their wishful thinking, Say, "Produce your proof, if you should be truthful." [Surah 


Al-Bagqarah: 111] 


so it is established that he has no proof for his claim, so he is not truthful in it. 


..And if they say that they will not remain(until the Day of Resurrection), they have entered into 
something tremendous(evil) and they have claimed with certainty that much of the religion has 
been invalidated and tableegh(information being conveyed to people) has been dropped in many 
of the rulings, and that the clarification of Allah's messenger for much of the religion has 
disappeared and can never be found again, and this is what the Rawafidh say, rather it is worse 
than it, because the Rawafidh claimed that the truth of the religion is present with a person 
whose being in the world is guaranteed, while those other people have invalidated it and 
claimed it is not present with anyone in the world, and we seek refuge in Allah from both of 


these views. 


And also, indeed Allah ta'ala said: 


"Say, "My Lord has only forbidden immoralities - what is apparent of them and what is 
concealed - and sin, and oppression without right, and that you associate with Allah that for 
which He has not sent down authority, and that you say about Allah that which you do not 
know." [Surah Al-A ‘raf: 33] 


And Allah ta'ala said: 


"They are not but [mere] names you have named them - you and your forefathers - for which 


Allah has sent down no authority. They follow not except assumption and what [their] souls 


desire, ASS te ee eee EEN |Surah An-Najm: 23 


and He, ta'ala, said: 


"And they have thereof no knowledge. They follow not except assumption, and indeed, 


assumption avails not against the truth at all."[Surah An-Najm: 28] 


And He, ta'ala, said, condemning a people: 
"And when it was said, ‘Indeed, the promise of Allah is truth and the Hour [is coming] - no 
doubt about it,’ you said, 'We know not what is the Hour. We assume only assumption, and we 


are not convinced.'” [Surah Al-Jathiyah: 32] 


And Allah ta'ala said: 


"Those who associated with Allah will say, "If Allah had willed, we would not have associated 
[anything] and neither would our fathers, nor would we have prohibited anything." Likewise did 
those before deny until they tasted Our punishment. Say, "Do you have any knowledge that you 
can produce for us? You follow not except assumption, and you are not but falsifying.""|Surah 


Al-An ‘am: 148] 


And it has been established that Allah ta'ala obligated upon us acting according to the khabar al 
wahid al thiqah narrated from trustworthy narrators until reaching Allah's messenger(sallallahu 
‘alayhi wa sallam), and that we say that Allah's messenger(sallallahu 'alayhi wa sallam) ordered 
such-and-such, and that he said such-and-such, and did such-and-such, and Allah forbade 
speaking about the religion with assumption, and He, ta'ala, forbade that we speak about Him 


without knowledge. 


So if lies or delusion were possible in the khabar we have mentioned, then Allah ta'ala would 
have been ordering us to speak about Him with that which we do not know, and He would have 
been obligating upon us ruling in the religion using assumption which we are not certain of and 
which is falsehood which can never avail against the truth at all, and which is other than the 
guidance which has come to us from Allah ta'ala, and this is lies, fabrication and falsehood, 


which is not permissible to speak, and which Allah ta'ala forbade us from saying. 


So it is proven with certainty that the narration we mentioned is truth... obligating both 


knowledge and action, and from Allah ta'ala is all success. 


And everyone who claims that the khabar al wahid obligates action, yet is still an assumption 
whose truth is not absolutely certain, and does not obligate knowledge, then he is claiming that 
Allah ta'ala ordered us to say about Him, ta'ala, that which we have no knowledge of, and that 
we give ruling in our religion with assumption which He, ta'ala, has forbidden us to rule with in 


the religion, and this is tremendous(in evil). 


And also, indeed Allah ta'ala says: 


"Prohibited to you are dead animals, blood, the flesh of swine, and that which has been 
dedicated to other than Allah, and [those animals] killed by strangling or by a violent blow or by 
a head-long fall or by the goring of horns, and those from which a wild animal has eaten, except 
what you [are able to] slaughter [before its death], and those which are sacrificed on stone altars, 
and [prohibited is] that you seek decision through divining arrows. That is grave disobedience. 
This day those who disbelieve have despaired of [defeating] your religion; so fear them not, but 
fear Me. This day I have perfected for you your religion and completed My favor upon you and 
have approved for you Islam as religion. But whoever is forced by severe hunger with no 


inclination to sin - then indeed, Allah is Forgiving and Merciful." [Surah Al-Ma'idah: 3] 


And He, ta'ala, said: 


"And whoever desires other than Islam as religion - never will it be accepted from him, and he, 


in the Hereafter, will be among the losers." [Surah Al-* Imran: 85] 


And He, ta'ala, said: 


"Indeed, the religion in the sight of Allah is Islam. And those who were given the Scripture did 
not differ except after knowledge had come to them - out of jealous animosity between 
themselves. And whoever disbelieves in the verses of Allah, then indeed, Allah is swift in 
[taking] account." [Surah Al-'Imran: 19] 

And Allah ta'ala said: 


"Mankind was [of] one religion [before their deviation]; then Allah sent the prophets as bringers 


of good tidings and warners and sent down with them the Scripture in truth to judge between 


the people concerning that in which they differed. And none differed over the Scripture except 
those who were given it - after the clear proofs came to them - out of jealous animosity among 
themselves. And Allah guided those who believed to the truth concerning that over which they 


had differed, by His permission. And Allah guides whom He wills to a straight path." [Surah 
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And if they say: It was for the sahaba radi Allahu 'anhum, and not for us nor upon us, they would 
have said falsehood and done takhsis of the addressing of Allah, using a lying claim, if His(ta'ala) 
address in the verses we have mentioned is 'umum(general), for every Muslim forever,. And they 
would be forced with this tremendous evil to say that the religion of Islam is not complete with 
us, and that Allah ta'ala approved for us that which He did not give™ to us, and obligated upon 
us that which we do not know where to find, and obligated upon us that which He did not 


reveal... 


[Chapter Regarding The Sahabi Acting In Opposition To The 
Narration, And Ahlul-Batil's Claiming Of Reasons For That] 


Abu Muhammad said: And we found that a companion among the companions radi Allahu 
anhum could have been reached by a hadith, and interpreted it in a way that is different from its 
dhahir, and we find them, radi Allahu anhum, accepting and acknowledging that many of the 


sunan did not reach them, and along these lines is the famous hadith from Abu Hurayrah: 


"Indeed business in the markets used to keep my brothers among the Muhajireen busy and my 


brothers among the Ansar were kept busy with looking after their property..." 


and Abu Bakr radi Allahu 'anhu did not know the obligation of the inheritance of the 


grandmother, while Muhammad bin Maslamah and al-Mughirah bin Shu'bah knew it, 


and Abu Bakr radi Allahu anhu had asked A'ishah how much the shroud of Allah's 
messenger(sallallahu 'alayhi wa sallam) was, and in the hadith of isti'dhan, 'Umar radi Allahu 
'anhu said that knowledge of Allah's messenger's(sallallahu 'alayhi wa sallam) order had been 
hidden from him, and that business in the marketplace had distracted him. And he had also not 


known about the order of imlas of a woman, while others knew about it, 


and he became angry with Uyaynah bin Hsn until al-Hurr bin Qays reminded him with the 


statement of Allah ta'ala: 
Galgsll ye Gaels Giall yal, sili sh 
[Surah Al-A ‘raf: 199] 


And the order of Allah's messenger(sallallahu 'alayhi wa sallam) to expel the Jews and Christians 


from the Arabian peninsula was also hidden from him, until the end of his cal iphate, 


and it was also hidden to Abu Bakr radi Allahu 'anhu before him, for his entire cal iphate, and 
when the order reached Umar, he ordered for them to be expelled and did not leave a single one 


of them, 


and the Prophet's('alayhissalam) order to not go into a place that has an epidemic was also not 
known to Umar, while 'Abdul-Rahman bin 'Awf knew of it, 

and Umar asked Abu Wagid al-Laythi about what Allah's messenger(sallallahu ‘alayhi wa sallam) 
used to read in the Salah of al-Fitr and al-Adha, despite Allah's messenger(sallallahu ‘alayhi wa 


sallam) having prayed them for many years, 


and Umar did not know what to do with the Magians until 'Abdur-Rahman reminded him of the 
order of Allah's messenger(sallallahu 'alayhi wa sallam) regarding them, and he forgot that 
he(‘alayhissalam) accepted jizyah from the Magians of Bahrain, while it was a well-known 


matter, 


and he forgot the order of the Prophet (‘alayhissalam) for the junub person to perform 
tayammum, and he said that he is not to perform tayammum at all nor pray as long as he cannot 


find water, and 'Ammar reminded him regarding that. 


And he wanted to divide* the wealth of the Ka'bah until Abu Bin Ka'b argued against him, using 


as proof that the Prophet(sallallahu 'alayhi wa sallam) did not do that, so he stopped, 


and he used to turn back the women who menstruated and went forth before farewell to the 
house, until he was informed that Allah's messenger(sallallahu 'alayhi wa sallam) permitted that, 


so he stopped turning them back, 


and he used to give preference between the blood monies of the fingers, until it reached him 
that the Prophet sallallahu ‘alayhi wa sallam ordered for them to be treated equally in that, so he 


left his old view and took the view of treating them equally, 


and he believed that the blood money is for the asabah only, until al-Dahhak bin Sufyan 
informed him that the Prophet(sallallahu ‘alayhi wa sallam) would give the woman inheritance 


from the blood money, so Umar changed his view to that, 


and he forbade giving high dowries to women, using the dowries the Prophet(sallallahu ‘alayhi 
wa Sallam) gave as proof, until a woman reminded him, so he took back his prohibition, 

and he wanted to stone an insane woman, until he was told of the statement of Allah's 
messenger(sallallahu 'alayhi wa sallam): "The pen has been lifted from three," so he ordered that 


she not be stoned, 


and he ordered for the mawlah of Hatib to be stoned, until Uthman reminded him that there is 


no hadd upon the ignorant one, so he stopped the order to stone her, 


and he rebuked Hassan for singing in the mosque, so he and Abu Hurayrah informed him that 
he had sang there in the presence of Allah's messenger(sallallahu 'alayhi wa sallam), and Umar 


stayed silent. 


And the obligation of ghusl from ilaj(penetration of the glans)illa an yakun anzal had been 
unknown to the ansar and the muhajireen like Uthman and Ali and Talhah and Zubayr and 


Hafsah, mother of the believers, 


Muhammad bin Sa'id narrated to us from Ahmad*>Qasim bin Asbagh>Muhammad bin 'Abd 
as-Salam al-Khshni>Muhammad bin al-Muthanna>'Abdur-Rahman bin Mahdi>Sakhr bin 
Juwayriyah>' Amir bin Abdullah bin al-Zubayr that 'Abdur-Rahman bin Aswad 


said he was sitting with Abu B'rfa and ibn al-Zubayr, addressing the people. Ibn al-Zubayr said: 
Indeed this is a day of takbir and tahmid and tahlil, so perform takbir of Allah, and praise of 
Him, and tahlil. So Abu Yajis stood up until he intaha to him, so he turned to him. He said: I 
testify that I heard Umar bin al-Khattab performing talbiyah upon this minbar. So ibn al-Zubayr 
loudly said: "Labbayk Allahumma labbayk.” 


Abu Muhammad said: So as you see, this had been unknown to ibn al-Zubayr and other than 


him, while being a well-known narration from the Prophet(sallallahu ‘alayhi wa sallam). 


And Umar had forbidden that one should be named with the names of prophets, while seeing 
Muhammad bin Maslamah coming and going, and he is one of the great sahabah. And he would 
see Abu Ayyub al-Ansari and Abu Musa al-Ash'ari, and those two were not known except by 
their kunyahs, from the sahabah. And he would see Muhammad bin Abu Bakr al-Siddiq, who 
was born while Allah's messenger(sallallahu 'alayhi wa sallam) was present, and in the Farewell 
Hajj, and his mother sought a fatwa from the Prophet when she gave birth to Muhammad(her 
child), regarding what she should do in her ihram while she was in nifas, and he had known for 
certain that the Prophet(sallallahu 'alayhi wa sallam) knew the names and kunyahs of those we 
have mentioned, with no doubt, and he accepted them, and called them by them, and did not 
change them at all. 

So when Talhah and Suhayb informed him that the Prophet(sallallahu ‘alayhi wa sallam) allowed 
that, he stopped forbidding it. 


And this is Uthman, radi Allahu anhu, they had narrated about him that he sent to al-Fri'a, the 
sister of Abu Sa'id al-Khudri, asking her about what Allah's messenger(sallallahu ‘alayhi wa 
sallam) gave her as fatwa regarding her iddah, and that he accepted that. And he ordered fora 
woman who had given birth after six months to be stoned, so Ali reminded him with the Qur'an, 
and that pregnancy could be six months, so Uthman went back against the order to stone her. 
And here is Ali, may the pleasure of Allah be upon him, acknowledging that many of the 
sahabah used to narrate to him that which he had not heard from the Prophet(sallallahu ‘alayhi 


wa sallam). 


And that he would ask them to swear as to the truthfulness of it, except Abu Bakr; he would not 
ask him to swear. And that Allah benefited him with what He willed to benefit him with, from 
what he heard of that, of things which he had not heard before. And this is Talhah, allowing 
gold for silver, out of forgetting, until Umar reminded him. And here are ibn Umar and ibn 


Abbas, selling the dirham for two dirhams, until they were reminded, so they ceased doing so. 


Then ibn Umar narrated it from Abu Sa'id al-Khudri, from the Prophet(sallallahu ‘alayhi wa 
sallam), and Muslim* mentioned it. So ibn Umar returned to that and left his opinion. Then ibn 


Umar narrated it and said: "This is the command of our Prophet to us." 


So this is how we treat the matter of all instances in which a sahabi is narrated to have acted 


against a narration which he narrated... 


And if they had performed ta'wil, then ta'wil from them is assumption, while their narration 


from the Prophet(sallallahu 'alayhi wa sallam) is certainty, and it is not permissible for a Muslim 


to leave aside certainty in favor of assumption. So anything problematic here is lifted as a whole, 
and all praise is to Allah, the Lord of the worlds. 

And as for those sahabah, may the pleasure of Allah be upon them, they are excused, because it 
was ijtihad from them. And besides this, those instances from them are very little, while those 


who perform taqlid of them after being made aware of what we have mentioned are not like that. 


And here are A'ishah and Abu Hurayrah, may Allah be pleased with them; the ruling of wiping 
on the khuffayn was unknown to them, and to ibn Umar along with them, and Jarir knew it, 
while he did not accept Islam except months after the passing of the Prophet(sallallahu ‘alayhi 


wa sallam). 


And A'ishah acknowledged that she had no knowledge of it, and she ordered that he who it was 


hoped would have knowledge of it should be asked, that being* Ali, radi Allahu 'anhu. 


And this is Hafsah, mother of the believers, she was asked about intercourse in which he who 
performs it becomes junub, is there ghus] due on it or not? She said that she had no knowledge 


of it. 
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And the permitting of the Prophet(sallallahu 'alayhi wa sallam) of the menstruating woman to go 
forth was unknown to Zayd bin Thabit, ibn Umar, and the majority of the people of Madinah, 


until ibn Abbas and Umm Sulaym taught it to them, so they went back on their old view. 


And the ruling of performing wudu' after touching the male private part was unknown to 
Abdullah bin Umar, until Busrah bint Safwan ordered him to do that, narrating it from the 


Prophet(sallallahu ‘alayhi wa sallam), so he accepted that. 


And the prohibition of mut'ah and the prohibition of domestic donkeys were unknown to ibn 


Abbas, until Ali radi Allahu anhu brought it to his awareness. Gi ASAD 
you(plural) not fear that Allah would cause the earth to swallow you? I say "Allah's 
messenger(sallallahu 'alayhi wa sallam) said..." and you say: "Abu Bakr and Umar said..." 


And here are the Ansar, having forgotten the Prophet's(alayhissalam) saying: "The imams are 
from Quraysh," and Anas had narrated it and Ubadah bin al-Samit had narrated that which was 
evidence for that, and they would not leave their ijtihad except for an order which reached them 


from the Prophet(sallallahu 'alayhi wa sallam). 


And this is Abu Hurayrah, mentioning that they, may the pleasure of Allah be upon them, used 
to be kept busy with their property and businesses”, and that he used to accompany Allah's 
messenger(sallallahu 'alayhi wa sallam) and be present at times when they were not present. And 
we have mentioned this hadith in the section on ijma' in this diwan of ours, in a chapter whose 
tarjmah is invalidation of the saying of he who says that if the majority agrees upon a saying and 


one person disagrees with them, then his saying is not to be paid any attention. 


Excerpts On Why The Mursal Hadith Is Not Proof 


Abu Muhammad said: The mursal of hadith, which is when one or more narrators is dropped 


between its narrators and the Prophet(sallallahu ‘alayhi wa sallam), and it is the mungati' also, 


and it is not accepted and cannot be used as proof(hujjah is not established with it), because it is 
narrated from an unknown person and we have said previously 
that he whose state we do not know, then it is obligatory upon us to perform tawaqquf on 


accepting his narration and accepting his testimony until we know his state. 


And it does not matter if the narrator who is trustworthy said that a trustworthy person narrated 
to us or if he did not say it, it is not obligatory to pay attention to that, if he could have been 
trustworthy according to him yet the narrator did not know of something which made him not 
trustworthy, which someone other than him knows, and we have said previously that 
jarh(considering a narrator untrustworthy) takes precedence over ta'deel(considering them 


trustworthy). 


And Sufyan had considered Jabir al-J'fi trustworthy, while Jabir had lies, fisq, evil, and leaving 
from Islam that which he was known for, but his matter had been unknown to Sufyan, so Sufyan 
spoke according to what was apparent to him. And the mursal of Sa'id bin al-Musayyib* and the 


mursal of al-Hasan al-Basri are equal, nothing at all is taken from it. 


And some of those whose opinion is not reality said that al-Hasan al-Basri used to, Gyastl 45a 13) 
alu | Alacall ( day, That person said: So it is stronger than the musnad. 

Abu Muhammad said: And the person who says this, is the most leaving of Allah's creation, of 
the mursal of al-Hasan, and it is sufficient for you as dropping of a person, that he weakens a 
saying he believes and acts according to, and strengthens a saying which he leaves off and 


refuses. 


And a man had tawajjah from Allah's messenger(sallallahu ‘alayhi wa sallam) to a people among 
those neighboring Madinah, and told them that Allah's messenger(sallallahu 'alayhi wa sallam) 
had ordered him to marry a woman among them. So they sent to the Prophet(sallallahu 'alayhi 
wa sallam) someone who informed him of that. So Allah's messenger(sallallahu ‘alayhi wa 
sallam) directed a messenger to him, ordering for him to be killed if he finds him alive. He found 


him dead. So this person, as you can see, had lied upon the Prophet(sallallahu 'alayhi wa sallam), 


while the Prophet was alive. And during the time of the companions, radi Allahu 'anhum, there 


were munafiqun and murtaddin. 


So a hadith whose narrator says that it is from a man among the sahabah or "one who 
accompanied Allah's messenger informed me," is not to be accepted until he names him and 
the person is known for virtuous companionship, of those for whom Allah testified to their 


virtue and goodness. 


Allah 'azza wa jal said: 


"And among those around you of the bedouins are hypocrites, and [also] from the people of 
Madinah. They have become accustomed to hypocrisy. You, [O Muhammad], do not know them, 
[but] We know them. We will punish them twice [in this world]; then they will be returned to a 


great punishment."[Surah At-Tawbah: 101] 


And some people had apostatized, of those who had accompanied the Prophet(sallallahu ‘alayhi 
wa sallam)like Uyaynah bin Hsn and al-Ash'ath bin Qays, and al-rjal and Abdullah bin Abi Srh. 


Ali said: And a tabi’ meeting one of the asaghir of the companions is an honor and great pride, 


[Chapter: Full Explanation Regarding Contradiction Of The 


Texts| 


Ali said: And some of our companions took the view of leaving both of the ahadith if one of 


them showed prohibition and another showed permissibility, or if one of them showed 


obligation and the other showed dropping|the obligation], he said, so in that case, we would 


return to what we would have been upon if both of those ahadith had not been narrated. 


Ali said: And this is an error for multiple reasons, one of them being that we have become 
certain that ahadith do not contradict, because of what we have shown before of the statement 
of Allah ta’ala: “Then do they not reflect upon the Qur'an? If it had been from [any] other than 
Allah , they would have found within it much contradiction.’(Surat an-Nisa’: 42), along with His, 
ta’ala, informing us that all that the Prophet(sallallahu ‘alayhi wa sallam) said is revelation, so it 
is impossible for there to be any contradiction at all in anything of the texts, and if the concept 


of contradiction in them is invalid, then the ruling which contradiction would necessitate is also 


invalidated, if everything whose reason is invalidated, then what the reason causes is also invalid 


ds\certain truth) at alljjand the third reason is that they do not do so with two verses of which one 


is prohibiting and another is permitting, or one obligating and another denying, rather they 
take the hukm al-za’id, and they do istithna’ of the lesser from the more, and we have previously 
made clear that there is no difference between the obligation of that which is in the Qur’an and 
the obligation of that which came of the speech of the Prophet(sallallahu ‘alayhi wa sallam). 

Ali said: And their argument in that was that they said: Indeed, one of those texts is undoubtedly 
abrogated, and we do not know which one with certainty, so when we do not* know it it is not 
permissible for us to put another text before it without knowledge, as that would fall under what 
Allah prohibited in His statement: “And do not pursue that of which you have no knowledge. 
Indeed, the hearing, the sight and the heart - about all those [one] will be questioned.”(Surat 
al-Isra’: 36) 


Ali said: And this is a corrupt argument for two reasons, one of them being that they would then 
have to treat the verses in the same way, according to their logic, and they do not do that, and 
the second is that it is not permissible to say of a narration or verse that it is abrogated, unless 


with certainty. 


Ali said: And sufficient as invalidation of this argument of theirs is that we are certain that the 
hukm which is additional to the ma’hud of the asl, lifts what the people used to be upon before it 
was narrated, so it is what abrogates, with no doubt, and we are upon doubt regarding whether 
the abrogation of that ruling with another ruling returns us to what we used to be upon or not, 
so it is haram to leave certainty for doubts, and from Allah ta’ala is all success. 

Ali said: And the mind of Abu Bakr Muhammad bin Dawud(Dawud al-Zahiri’s son) 
rahimahullah wavered to what we have said, except that he, rahimahullah, ikhtaram before 
giving it full thought, and that is that he said in the book al-Wusul: “And what we do with two 


contradicting narrations is like what we do with two contradicting verses, with no difference.” 


Ali said: And some of the people of giyas said: We take the narration which most closely 


resembles the Book and the Sunnah. 


Ali said: And this is invalid, because that which they refer the ruling of these texts to is not more 
deserving to be followed than the two texts,* rather all of the texts are equal in the obligation of 
accepting them and obeying them, so if that is proven with certainty, then what is it that causes 
some of them to be rejected, and some of them to be referred to, and what obligated that some 
of them are asl and some of them are far’, and some of them hakim and some of them mahkum 


feehi? 


So if he says: The ikhtilaf regarding these two texts is what caused their degree to become lower 


such that their matter is referred to other texts: 


Ali said: And this is a claim which lacks proof, because ikhtilaf does not necessitate that those 
texts be compared with other texts, because ikhtilaf is batil. So their assumption that it is 
ikhtilaf is a corrupt assumption, invalidated by the statement of Allah ta’ala: “Then do they not 
reflect upon the Qur'an? If it had been from [any] other than Allah , they would have found 
within it much contradiction.’(Surat an-Nisa’: 42). So if Allah ta’ala has invalidated the ikhtilaf 
which they claimed as a reason for comparing the two hadiths to a different sunnah or a 
different verse, then by necessity, what is resulted from it must also be invalidated, that being 
their claim that it is to be compared, and this is a proof by necessity, and from Allah ta’ala is all 


success. 


Ali said: And some of the companions of qiyas have weighed between the texts, trying to find 
which one is stronger than the other(i.e performing tarjih), with corrupt tarjihat, we will 
mention them if Allah ta’ala wills, and we will make clear their error, with the Hawl and 
Quwwah of Allah ta’ala. So of that issue is that they said: If one of the texts is acted upon and 
the other is not acted upon, then we do tarjih with that text which is acted upon over the text 
which is not acted upon. 

Ali said: And this is batil, because of what we will mention, if Allah ta’ala wills, after this, ina 
chapter which contains the invalidation of those who use the actions of the people of Madinah 
as proof, except that here we say as a whole, a narration, before it is acted upon, can only be 
either obligatory truth, or falsehood. So if it is falsehood, then people acting upon it does not 
increase it in strength because it cannot be a truth more deserving than another truth by being a 


truth, and if it is falsehood then acting upon a falsehood does not make it true. 


Ali said: And some of them argued for the obligation of tarjih of one of the narrations above 
another, and he said: As we do tarjih of one of the bayyinahs above the other, if they contradict, 


once by the qur’ah and once by the hand. 


Ali said: And this is contrasting the error onto the error, and we do not assist them in tarjih of a 
bayyinah onto another, neither by yadd nor by qur’ah, because no scripture or ijma’ obligates 
that, and also, even if tarjih of one of the bayyinahs over the other were correct, that would not 


be permissible with two hadiths, because this is qiyas, and qiyas is falsehood. 


And also, even if tarjih of one of the bayyinahs over another were correct, and qiyas were 
correct, tarjih of one of the hadiths above the other would not be permissible because ikhtilaf in 
two hadiths is falsehood, and ta’arudh from them is rejected, due to what we have mentioned of 
the statement of Allah ta’ala: “Then do they not reflect upon the Qur'an? If it had been from 


[any] other than Allah , they would have found within it much contradiction.’(Surat an-Nisa’: 42), 


and by His, ta’ala, informing us that the speech of His prophet(sallallahu ‘alayhi wa sallam) is all 
revelation, and as for two bayyinahs, contradiction within them is present, and ikhtilaf in them 


is possible. 


Chapter 12 
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On Orders And Prohibitions in The Quran And The Speech Of 
The Prophet (Sallallahu Alayhi Wa Sallam), And Taking Them 
Upon Their Dhahir, And As Immediate Obligations, And The 
Invalidity Of The View Of Those Who Move Any Part Of That To 
Ta'wil Or Delaying Or Recommendation(As Opposed To 
Obligation) Or Wagqf, With No Proof Or Evidence 


Abu Muhammad said: What is understood from an order, is that the one giving the order wanted what he 
ordered to occur, and obligated upon the ordered one to follow that order. And some of the Hanafis and Malikis 
and Shaft'is said that the orders of the Quran and Sunan, and their prohibitions, are upon wagf, until there is 
proof to take them according to either obligation in action, or prohibition, or according to recommendation, or 


permissibility, or being makruh. 


And some of those among the groups we have mentioned, and all of the companions of the Dhahir, have taken 
the view that all of that is considered obligation in prohibition or action, until a proof is established for 
something of that to mean recommendation or dislike or permissibility only, and then that is the meaning which 


would be accepted. 


Ali said: And nothing other than this is permissible, and we, if Allah ta’ala wills, will mention what our 
opponents opposed us with, and the invalidity of their rioting, with the correct proofs, then we will mention the 


evidences for the validity of our view, and from Allah ta’ala is all success. 


Ali said: The basis of what they obfuscated with, is that they said: If the phrasing of commanding is a location* 
for obligation, then it would always be like that, but when we have found-and you don't disagree on this either- 
that orders exist whose meaning is recommendation or permitting, and we have found prohibitions, whose 


meaning-and you don't disagree on this either- is dislikedness(being makruh), 


it becomes necessary to not move the meaning of the phrases to something it could possibly mean out of 


meanings, excluding other meanings, unless there is evidence to do so. 


They said: And phrasing of commands, according to us, is among the shared phrases, from which a single 
meaning cannot be specified, rather it is at the position of words like "eer", "rijl", "lawn", and "ayn", so when you 
say rijl, the meaning is not more deserving of meaning a limb, rather than a group of locusts, and when you say 
eer, it is not more deserving of meaning donkey rather than the bone that is in the foot, and when you say ayn it 
is not more deserving of meaning yameen ayn an nadhr, rather than a spring of water, and if you say lawn, it is 


not more deserving of meaning redness rather than whiteness, 


so likewise, when a person says: "Do..." since it is found that it is sometimes used to mean recommendation and 
sometimes used to mean obligation, then it is not more deserving of meaning obligation rather than 


recommendation, except if there is evidence for that. 


Ali said: This is corrupt rioting, and we say, and from Allah ta'ala is all success, that everything which has width 
or body has a name specific to it, with which it is distinguished from things other than it, so that mutual 
understanding can occur, and so the one who hears it who is being addressed can know what the speaker 


addressing him meant, 


and if it had not been so, then there would never have been any mutual understanding, and the address of Allah 


ta'ala to us would have been invalidated, 


and Allah ta'ala has said: 


"And We did not send any messenger except [speaking] in the language of his people to state clearly for them, 
and Allah sends astray [thereby] whom He wills and guides whom He wills. And He is the Exalted in Might, the 
Wise.” [Surah Ibrahim: 4] 


and if every meaning did not have a name specific to it, then clarification would never be possible, because 
confusion of meanings is the peak of problematicness, so then, the basis is what we have mentioned, by necessity 


of intellect and from the text of the Quran. 


Then we found that the language contains some things of those which they mentioned, of names which can fall 


upon multiple meanings, and we have also found names for which there is only one meaning’, 


and we have known that the purpose of language is to make people understand, not to be problematic, 


we must abide by the principle which is specifying every meaning with its name, without it sharing with others, 


until it is proven to us that this name is 


used in a different way than this usage and that clarification does not occur by it, so then its clarification would 


be sought out from other than it 


Ali said: And what they considered orders similar to, of shared names which they mentioned, like lawn(color), 
eer, and rijl, are a corrupt similitude by necessity, and that is that if the addressed person addresses us with a 


certain narration 


on rijl or lawn, or ordered us with an order regarding that, then it is possible to take his narration and order 


according to everything which what he mentioned includes* 


like if he says do not eat eeran, so everything upon which the name eer falls would be avoided, even if its types 


differ, and likewise the statement of Allah ta'ala: 


"And it is He who sends down rain from the sky, and We produce thereby the growth of all things. We produce 
from it greenery from which We produce grains arranged in layers. And from the palm trees - of its emerging 
fruit are clusters hanging low. And [We produce] gardens of grapevines and olives and pomegranates, similar yet 
varied. Look at [each of] its fruit when it yields and [at] its ripening. Indeed in that are signs for a people who 


believe." 


[Surah Al-An‘4m: 99] 


{A319 Gl Gabe coe GRAN Gyo'5 USI 86 Ls he @ Nek Ah LS ALG OS Gt a RA SL cL ye Oi) oll 
wy 8 rn eM e hint te te nas 85 ye Stee yee 2 BAT afte whee 
Ose 52 @ sil Cu aSIS 28 Gy) Anis “yall NO} o yas Col 15 ei apc Se Lge GLa Ns gi Gly lie Oya Cais 5 } 


and that would apply to every fruit even if its types differ, and likewise the saying of someone: al hawa’ la lawna 
lahu, then by that he has denied for it whiteness and redness and blackness and greenness and yellowness, so the 
benefit of addressing with these names is still there*, and mutual understanding is possible, and taking it 
according to what it includes is permissible and good, unless there is evidence for specifying some of what falls 


under it, and then that would be accepted 


and this is not possible with the orders which they wanted to treat the same as the names which we mentioned, 
because if it said to us: "Do..." and it is possible for this phrase to mean both obligation or recommendation or 


permissibility, 


so there is no way in the structure of nature to interpret it with all the interpretations which we have mentioned, 
if by necessity it is impossible for something to be both obligatory and permissible to not do, at the same time, 


for a single person, this is something impossible which cannot happen, so their treating it the same is invalidate 


and it is proven that if an order is like how they mentioned then it would not be possible to be followed ever, and 
if that were so, then commanding would all be invalidated by necessity, and if Allah 'azza wa jal giving 
commands has been proven, and takhatub with commands in the language between the people has been proven, 


we know that it is not possible for Allah ta'ala to address us with that which is impossible to follow 


and with impossible things which we are not capable of, and it is proven that a specified meaning is meant by 
this phrase and structure, and that is nothing except the being of what the ordered person was addressed with, 


and from Allah ta’ala is all success. 


Ali said: And only that which they mentioned, that they have found orders whose meaning is recommendation, 
then they have spoken the truth, and the wajh in that is that we have found phrases in the language which have 
moved from their typical meaning and from their location in the tongue, and have been connected to other 
things, the Creator of the language did so, and its people who arranged it, as He, 'azza wa jal, willed, or some of 
the people of the language did in that, or made in that two mustalahs in what is between them, like how Allah 


ta'ala moved the name of salah from its place 


in the language, of meaning du’a’, to facing the ka'bah and standing and ruku' and sujud and sitting with certain 
attributes which cannot be transgressed, and how He, ta'ala, moved the name of siyam, from wuquf, to 
avoidance of eating and drinking and intercourse in known days, and how He moved the name of kufr from 


"covering", to certain statements and known intentions, 


so if we have found that that is obligated upon us if evidence is shown that a certain phrase has been moved 


from its place in the language and was organized in a different place, that 


we believe that, and as for if no evidence was established for its moving, then there is no way to move it from its 
place at all, and some of those mutakallimeen who corrupt realities with that which cannot be comprehended 


said: 


"This is not moving it, rather moving is that which could not have stayed with the meaning it was moved from." 


Ali said: And this is tahakkum* which the people of language do not know of... 


Excerpt On Refuting An Argument That Orders Must Have Tawaqquf 
Done On Them Before One Can Be Sure That It Is An Obligation Rather 


Than Recommendation 


Ali said: And there is no difference at all between what we have forced them into with their logic, of tawaqquf 
on every ayah and hadith because of the existence of abrogated ayat and ahadith, and between what they adhered 
to of tawaqquf on every order because of some orders existing whose meaning is recommendation. Rather it is 
exactly that, we do not even say that it is like it, rather we say it is the same exact thing. And the explanation of 
that is that what is abrogated is what is not obligatory to use, or is permissible to use, and what is recommended 
is also not obligatory to use, so we have gathered on dropping the obligation of using, an equal gathering, and we 
have only separated in that what is recommended is permissible to use, while what is abrogated is not permissible 
to use in some cases only so their obfuscation is proven invalid-and from Allah ta’ala is all success- by their 
acceptance that the existence of phrases which are moved from their original meaning in the language does not 
make it possible to do tawaqquf in all the rest of the phrases out of fear that they have been moved from their 
places, so the istidlal that they wanted to prove true is thus invalidated, and from Allah ta'ala is all success. 
Furthermore, indeed the phrase "or" and the phrase "if you will,”, what is understood from them is giving 


someone a choice, and neither we nor they differ on this, nor all of the people of the language. 


And we have found that Allah ta'ala said: "And say, "The truth is from your Lord, so whoever wills - let him 
believe; and whoever wills - let him disbelieve." Indeed, We have prepared for the wrongdoers a fire whose walls 
will surround them. And if they call for relief, they will be relieved with water like murky oil, which scalds [their] 
faces. Wretched is the drink, and evil is the resting place."[Surah Al-Kahf: 29] 
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We find Him, ta'ala, saying: "Say, "Be you stones or iron..." [Surah Al-Isra’: 50] 
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Excerpt On The Obligation For Women To Seek Knowledge And 
Command Good And Forbid Evil, And Women Being Included In 
The Male Plural Linguistic Address 


So if they say: Then make ji-h ad obligatory on women, then we say, and from Allah ta’ala is all 
success, if not for the saying of Allah’s messenger(sallallahu ‘alayhi wa sallam) to ‘A’ishah, when 
she asked permission from him to go for fighting, “For you(women), the best of ji-h ad is an 
accepted Hajj,” fighting would have been obligatory upon them, however, because of this hadith, 
we know that it is only encouraged for women and not obligatory because he(‘alayhissalam) did 


not forbid her from that, but informed her that Hajj for them is better than it,. 


And of what clarifies the truth of what we say is that ‘A’ishah, and she is a hujjah in the 
language, when she heard the command for fighting, she interpreted it as meaning that women 
enter into that obligation, until the Prophet(sallallahu ‘alayhi wa sallam) made clear to her that it 
is a recommendation for them, not obligatory, and that Hajj is better for them than it, and we do 
not reject the changing of a word from its meaning in the language if there is a proof to do that 
from a text or ijma’ or natural necessity which shows that it is to be changed from its normal 
meaning, and only the claim of those who change words from their meanings without an 


evidence is invalidated. 


So the Prophet(sallallahu ‘alayhi wa sallam) did not disapprove of her interpreting the phrasing 


of addressing males as general phrasing including women in that, and this is sufficient for he 


who can comprehend. SOVifitheyiSayelIIHEn iniake ito bli gacoryion chem Women) PO /ZOlfOrEhICO 


And that has happened in reality, for those wives of the Prophet(sallallahu ‘alayhi wa sallam) and 
companions, rulings of the religion have been transmitted from them and proof has been 
established from their narration and there is no differing among our companions and all of the 
people of our creed in that. From them, besides his(‘alayhissalam) wives, are Umm Sulaym, Umm 
Haram, Umm ‘Atiyyah, Umm Karaz, Umm Sharik, Umm ad-Darda’,, Umm Khalid, Asma’ bint 
Abi Bakr, Fatimah bint Qays, Yusrah, and other than them, then among the tabi’een are ‘Amrah, 
Umm al-Hasan, al-Rubab, Fatimah bint al-Mundhir, Hind al Firasiyyah, Habibah bint Maysarah, 
Hafsah bint Sirin, and other than them 


Chapter: Taking Orders and Narrations Upon Their Dhahir 
68 
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...they said: We do not take phrases of orders and informing upon their dhahir, rather they are 


upon wadf. 


And some of them, whose name is Bakr 4, said that the Khawarij were only led astray due to 


their interpreting the Quran upon its dhahir. 


And some of them also argued saying that when we have found that there are some phrases 
which are moved from their dhahir meaning, and have found that when a person says "You are 
generous" and "You are beautiful", it could be meant as mocking while his intent is to say You 
are ugly” and "You are evil", we have known that phrases do not express the meanings 


inherently. 


Ali said: That is everything which they obfuscated with, and those people are true sophists, with 
no doubt. And everyone with an intellect knows that Allah 'azza wa jal only arranged languages 
so that clarification could happen by them, and languages are nothing other than phrases 


assembled on the clear meanings of what they name. 


Allah ta'‘ala said: 


"And We did not send any messenger except [speaking] in the language of his people to state 
clearly for them, and Allah sends astray [thereby] whom He wills and guides whom He wills. 


And He is the Exalted in Might, the Wise." [Surah Ibrahim: 4] 


And tongue(lisan) is language, with no differing in this. So if speech was not clear upon its 
meanings, then what thing would those people who have been abandoned* by their Lord ta'ala 


and by their prophet(sallallahu ‘alayhi wa sallam) understand, 


rather with what thing would they understand each other? And it is said to them: If what you 
have said is possible, then how would we know what you want to say with this speech of yours, 
and what if you mean something else by it other than that which is apparent from it, and what if 
you truly mean to say the opposite of what you have claimed to be true by the apparent? So 
whatever they answer with, it is binding upon them in the great thing they have brought of 
absurdity, and those are a people who have invalidated all realities as a whole, and declared 


understanding to be completely impossible. 


So speech with them would have been (mere) tiresomeness, if not for the huge amount of people 
among the weak ones who have been deceived by them, and Allah's messenger (sallallahu alayhi 
wa Sallam) spoke the truth when he warned of people taking ignorant leaders who are astray and 


lead people astray, 


and as for the saying of Bakr that the Khawarij only went astray by following the dhahir, then he 
has lied and fabricated and made up and sinned; they did not go astray except with the likes of 
what he went astray with, of using certain ayat and leaving aside other than them, and they left 
aside the clarification of he who was ordered by Allah 'azza wa jal to clarify to the people what 
was revealed to them, just as Bakr also left it aside, and that person is Allah's 


messenger(sallallahu alayhi wa sallam). 


And if they had gathered all of the ayat of the Qur'an and the speech of the Prophet(sallallahu 
alayhi wa sallam), and considered it all to be binding and a single ruling, and all of it to be 


followed, then they would have been guided. 


In addition to this, the khawarij are more deserving of excuse than him and less astray because 
they did not consider it obligatory to accept the khabar al wahid, while as for him, he considers 
it obligatory to accept as obligation, then on top of that he insisted* on his disobedience being 


permissible. 


And the correct saying here is that the Rawafidh were only misguided by leaving aside the 
dhahir and following what Bakr and his likes followed, of taqlid and speaking according to 


desires, without knowledge or guidance from Allah 'azza wa jal, nor any authority nor any proof. 


The Rawafidh said regarding the ayah: 


"And [recall] when Moses said to his people, Indeed, Allah commands you to slaughter a cow. 
They said, Do you take us in ridicule? He said, I seek refuge in Allah from being among the 


ignorant." [Surah Al-Baqarah: 67] 


that it is not to be taken upon its dhahir and that Allah ta'ala did not mean a cow at all and that 


rather it is Aisha( radi Allahu ta'ala anha and may He curse those who és), 


and they said jibt and taghut are not upon their dhahir, rather that they refer to Abu Bakr and 


Umar(may the pleasure of Allah be upon them and may He curse those who es) 


Ali said: And those people are to be asked: Are those phrases built upon meanings expressed 
with them excluding other than them, or not? If they say no, then the possibility of speech with 
them has been dropped, and it would be binding that we could not understand a thing from 
them, if their speech does not point to any meaning and their phrases do not express any reality. 


And if they say yes, then they have left their corrupt view. 


And everything we have applied to those who had the view of wagqf in orders, also applies to 
those people, and upon those, something additional applies, which is invalidation of all speech, 
from its first to its last, and likewise what applies to those who claim waqf in umum also applies 
to those people, and we will mention it in its chapter if Allah ta'ala wills, and there is no power 


or strength except with Allah. 


So if they say: How do you tell when speech is moved from its apparent meaning? It is said to 
them- and from Allah ta’‘ala is all success- we come to know that from a different dhahir, which 
informs of that, or by a sure consensus brought from Allah's messenger(sallallahu alayhi wa 


sallam), and upon that it is moved from its apparent meaning only, 


and we will clarify that in the end of the chapter on speech about umum and khusus if Allah 


'azza wa jal wills, and from Allah ta'ala is all success. 


And Allah ta'ala has refuted this astray group, by His('azza wa jal) saying, in condemnation of a 


group who moved speech from its place: 


"And [recall] when We took your covenant and raised over you the mount, [saying], Take what 
We have given you with determination and listen. They said [instead], We hear and disobey. And 
their hearts absorbed |the worship of] the calf because of their disbelief. Say, How wretched is 


that which your faith enjoins upon you, if you should be believers." [Surah Al-Baqarah: 93] 


Allah 'azza wa jal said: 


"Thus, [|O Muhammad], We relate to you from the news of what has preceded. And We have 


certainly given you from Us a message [i.e., the Qur'an]. 


So it is proven that everyone who leaves the dhahir of the revelation, all of it, has turned away 


from it, and turned* to an interpretation which has no evidence. 


And Allah ta'ala said: "O you who have believed, say not [to Allah's Messenger], Ra’ina but say, 


Unzurna and listen. And for the disbelievers is a painful punishment." [Surah Al-Baqarah: 104] 


So it is established that following the dhahir is obligatory, and that it is not permissible to 


transgress it at all. 
And Allah ta'ala said: 


"O you who have believed, do not prohibit the good things which Allah has made lawful to you 


and do not transgress. Indeed, Allah does not like transgressors." [Surah Al-Ma' idah: 87] 


And transgression is exceeding what is obligatory. And he who displaces the phrase from its 
place in the language which we were addressed in, without an order from Allah ta'‘ala or His 
messenger(sallallahu 'alayhi wa sallam), and thereby passed it to another meaning, then he has 


transgressed. 


So let him know that Allah does not like him, and if He does not like him, then He has hated 


him. We seek refuge in Allah from that. 


And Allah ta'ala said: 


"Divorce is twice. Then [after that], either keep [her] in an acceptable manner or release [her] 
with good treatment. And it is not lawful for you to take anything of what you have given them 
unless both fear that they will not be able to keep [within] the limits of Allah. But if you fear that 
they will not keep [within] the limits of Allah, then there is no blame upon either of them 
concerning that by which she ransoms herself. These are the limits of Allah, so do not 
transgress them. And whoever transgresses the limits of Allah - it is those who are the 
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wrongdoers [i.e., the unjust]."[Surah Al-Baqarah: 229] 


And He, ta'ala said: 


"And whoever disobeys Allah and His Messenger and transgresses His limits - He will put him 
into the Fire to abide eternally therein, and he will have a humiliating punishment." [Surah 


An-Nisa': 14] 


And He, ta'ala, has informed us that: "...He taught Adam the names - all of them. Then He 
showed them to the angels and said, Inform Me of the names of these, if you are truthful." [From 


Surah Al-Baqarah: 31] 


So He revealed a clear text, which is impossible to make ta'wil of, that He connected everything 
which is named, with a specific name for it, and likewise from the limits of Allah ta'ala, about 
which He informed us that he who transgresses them is a wrongdoer and that He shall put him 


into the Fire. 


And Allah ta'ala said: 


"Follow, [O Muhammad], what has been revealed to you from your Lord - there is no deity except 


Him - and turn away from those who associate others with Allah.” [Surah Al-An am: 106] 


So He ordered him to follow the revelation, which is what is apparent and can be heard, only. 


And He, ta'ala said: 


"And is it not sufficient for them that We revealed to you the Book [i.e., the Qur’an] which is 
recited to them? Indeed in that is a mercy and reminder for a people who believe." [Surah 


Al-’ Ankabut: 51] 


Thus He, ta'ala, informed us that what is obligatory upon us is to be sufficed by what is recited 
to us, and this is a correct forbiddance of transgressing that and seeking an interpretation other 


than its apparent which is recited to us only. 


And He, ta'ala, said, commanding His prophet(sallallahu ‘alayhi wa sallam) to say: 


"Say, [O Muhammad], I do not tell you that I have the depositories [containing the provision] of 
Allah or that I know the unseen, nor do I tell you that I am an angel. I only follow what is 
revealed to me. Say, Is the blind equivalent to the seeing? Then will you not give thought?" 


[Surah Al-An am: 50] until the end of His(ta'ala) statement. 


Chapter 31 


Excerpts On The Meaning Of Ijtihad And What Knowledge Is 
Obligatory To Seek 


“Tjtihad is exerting effort in trying to seek the knowledge of what Allah has commanded one 
with, and the people who do so are of different levels, the lowest being a common person or one 
who accepted Islam in a nonmuslim land And each sane mature Muslim, male or female must 
perform taharah, salah and fasting(for healthy people) so it is obligatory for those people to 
know the obligations of their salah, fasting, and taharah, and how to perform them, and they 
must also know what is halal and haram for them in food, clothing, their private parts, people's 
blood, sayings, and actions, no one can afford to be ignorant of this, of both males and females, 
and they must be learning it from when they reach puberty and are Muslim or when they 
become Muslim if after puberty, and the imam is to enforce that the husbands of women teach 
them what we have mentioned, either by teaching it to them themselves or by allowing them to 
meet someone who teaches them, and it is obligatory for the imam to keep the people 


accountable in that and to organize people to teach the ignorant, then it is obligatory on 


everyone who has wealth to learn what is obligatory on him of zakah, and men and women are 
equal in that, and whoever does not have wealth, learning the rulings of zakah is not obligatory 
on him, and for whomever hajj is obligatory, learning the actions of hajj and umrah is 
obligatory, and that is not obligatory on the person who has no wealth or health in his body, 
then it is obligatory on the rulers and judges to learn the rulings and aqdiya and hudood, and 
those are not obligatory on those other than them to learn, then it is obligatory on the 
businesspeople to learn the rulings of selling and what is halal and haram of it, and that is not 


obligatory on he who does not buy or sell...” 


(summarized and paraphrased excerpt) 


Then it is obligatory upon every congregated group in a village or city or daskarah|large 
village](majsharah with us) or 4s of a'rab or fortress, to depute someone from them to seek out 
all the rulings of the religion, the first of them to the last of them, and to learn the entire Qur'an, 
and to write all that is authentically narrated from the Prophet(salallahu alayhi wa sallam), of 
ahadith of rulings, the first of them to the last of them, and ascertaining that they are preserved 


with their precise phrasing, and ascertaining all that the Muslims came to consensus on 
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If they do not find in their locality someone who can make them knowledgeable in all of that as 
we have mentioned, then it is obligatory for them to travel to where they can find the scholars 
who have the types of knowledge, even if their dwellings/lands are far, and even if they are in 


China, because of the statement of Allah ta'ala: 


And it is not for the believers to go forth all at once. For there should separate from every 
division of them a group [remaining] to obtain understanding in the religion and warn their 


people when they return to them that they might be cautious. 
[Surah At-Tawbah: 122] 
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And going forth and returning are not done except by traveling, and whoever finds in his locality 
one who can give him knowledge in the categories of knowlege, as we have mentioned, then the 
Ummah is upon consensus on that he is not obligated to travel in that, except going to the 
masjid of the faqeeh or his house only, as the sahabah used to do with the Prophet(sallallahu 
‘alayhi wa sallam), and likewise is the view in memorizing the entire Qur'an and teaching it, it is 
obligatory for every Muslim to learn umm al-Qur'an and some* Qur'an and it is obligatory on all 
the Muslims to have in each village or city or fortress someone who memorizes the entire 
Qur'an and teaches it to people and recites it to them, because of the command of Allah's 


messenger(sallallahu 'alayhi wa sallam) for it to be recited, 
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so with all that we have mentioned, it is established that the going forth that is mentioned is 
obligatory on the entire congregation of people until some of them perform it, the obligation is 
then dropped for the rest, and as for he who says it is not obligatory on the congregation but is 


obligatory on some of them 
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but he performs ijtihad according to what he is able to do of research on what comes to his 
attention of texts of the Book and the Sunnah and their evidences and from consensus and its 
evidences, and it is obligatory on this one, if he asks a faqeeh who then gives him a fatwa, to say 
to him, from where have you said this? So he learns from that the measure of what his ability 


and understanding reaches 
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and as for those who take the duty” of seeking figh, and they are those who go forth to become 
knowledgeable(tafaqquh), who carry out the obligation of going forth from their community, 
who are prepared to warn their people, and to teach the learner, and to give fatawa to those who 
seek them, and perhaps for judging between the people, then it is obligatory upon them to find 
out the sciences of the religion, according to their ability, and from the rulings of the Qur'an and 
the hadith of the Prophet (sallallahu ‘alayhi wa sallam), and sorting/organizing" transmission, 
and the attributes of transmission, and knowledge of the sahih sanad as opposed to what is 


other than it, of mursal da'eef. 
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This is his necessary obligation. If he increases upon that, in learning knowledge of ijma' and 
ikhtilaf, and why every person said their view, and how the sayings of those who differ and 
disagree are to be referred to the Book and the Sunnah, then this is good. And it is obligatory for 
him to learn the attributes* of the proofs with which the truth is differentiated from falsehood, 
and what is to be done with texts whose dhahir seem to be contradictory, and all of this has 


proof in the Qur'an. 
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Allah ta'ala said: 


"And it is not for the believers to go forth all at once. For there should separate from every 
division of them a group [remaining] to obtain understanding in the religion and warn their 


people when they return to them that they might be cautious." 


[Surah At-Tawbah: 122] 


So this is obligation of learning the rulings of the Qur'an and the rulings of the commands of the 


Prophet(sallallahu 'alayhi wa sallam), because these two are asl ad-din, 
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and Allah ta'ala said: 


"O you who have believed, if there comes to you a disobedient one with information, investigate, 
lest you harm a people out of ignorance and become, over what you have done, regretful." [Surah 


Al-Hujurat: 6] 


So because of this it is obligatory to come to know those who are trustworthy in transmission 
from those who are fussaq, and those who are fuqaha' of them from those who did not become 


knowledgeable, 
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and as for knowledge of consensus and ikhtilaf, then it has been said that this is obligatory for 


us to know because of the statement of Allah ta'ala: 


'O you who have believed, obey Allah and obey the Messenger and those in authority among 
you. And if you disagree over anything, refer it to Allah and the Messenger, if you should believe 


in Allah and the Last Day. That is the best [way] and best in result." [Surah An-Nisa': 59] 
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He said: So it is obligatory for us to know what those in authority among us agreed on, because 
we are commanded to obey them, and we cannot obey them unless we know their consensuses 


which we are obligated to obey them in, 
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and as for knowledge of ikhtilaf and knowledge of what they disagree in and knowledge of how 


to refer to the Book and the Sunnah, then it is because of Allah ta'ala's statement: 


* 


'O you who have believed, obey Allah and obey the Messenger and those in authority among 
you. And if you disagree over anything, refer it to Allah and the Messenger, if you should believe 


in Allah and the Last Day. That is the best [way] and best in result." [Surah An-Nisa': 59] 


so it is obligatory for us to know what they disagree in and how that is to be referred to the Book 


and Sunnah, 
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because if we do not know the ikhtilaf, we assume that a statement that we hear from some of 
the scholars has no disagreement on it, so we follow it without comparing it against the Qur'an 
and Sunnah, so we err and disobey Allah ta'ala if we take a view that we were forbidden to 


follow. 
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allam)}jand as for if they say something from themselves, a ruling that has no text supporting it, 
then it is not permissible at all for anyone to do it*, and it is not halal for anyone at all to obey 


who he does it, 
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Excerpts On What The Faqeeh Must Know And On Who Is 


Allowed To Give Fatawa And Judge Between People 


So it is obligatory for the faqeeh to be knowledgeable in the Arabic language so he can 
understand the words of Allah 'azza wa jal and the words of His prophet (sallallahu ‘alayhi wa 
sallam), and that he is knowledgeable in nahw which is the way the Arabic arrange their speech, 


the language in which the Qur'an was revealed 
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And it is obligatory for the faqeeh to be knowledgeable of the history of the Prophet(sallallahu 
‘alayhi wa sallam) so that he can know the last of his commands and the first of them and his 
fighting of those who he fought and his peace with those he was peaceful with and so he can 
know for what reason he fought and for what reasons he did not fight(in other cases) and made 


blood impermissible after making it permissible, and his rulings that he ruled with 
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so whoever is like this, and has wara' in giving fatawa, and is worried/careful about his religion, 
strong/strict upon the truth, it is permissible for him to give fatawa, and if not, it is 
impermissible for him to give a fatwa between two people or to give a judgement between two 
people and it is haram for the imam to perform taqlid of his hukm or to permit him to give 
fatawa, and it is haram for the people to seek fatawa from him, because if he is not 
knowledgeable in what we have mentioned then he has not become knowledgeable (a faqeeh) in 
the religion, and if he is not worried/careful in his religion then he is a fasiq, and if he is not 


strong/strict then he does not command good and forbid evil 
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And this is directed towards those who are knowledgeable of the right and wrong, because it is 
only permissible* for the person who knows what is good to call to it, and it is only possible for 
the person who knows what is right to call to it, and it is only possible for the person who is able 
to distinguish evil to condemn it, so if he is, along with what we have mentioned, strong in 
carrying out orders and good in siyasah, then it is permissible for him to have judgeship and 


leadership, and if not, then it is not. 
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Allah's messenger(sallallahu 'alayhi wa sallam) said: "The strong Muslim is more beloved to 
Allah than the weak Muslim," and he, sallallahu 'alayhi wa sallam, said to Abu Dharr: "Oh Abu 
Dharr, indeed I love for you what I love for myself, indeed you are weak, so do not take authority 
over two people and do not take responsibility over the wealth of an orphan," and Abu Dharr 
was among those who are allowed to give fatawa, but was not among those who are allowed to 


judge 
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Excerpt On The Definition Of Figh And What It Consists Of 


The definition of fiqh is knowledge of the rulings of the shari'ah, from the Qur'an and from the 
mursal speech in this, which are the only sources that are taken from, and the explanation of 
this definition as we have mentioned, is knowledge of the rulings of the Qur'an and what 
abrogates and is abrogated of it, and knowledge of the rulings of the speech of Allah's 


messenger(sallallahu 'alayhi wa sallam), what abrogates and is abrogated of it, and those 


narrations which are authentically narrated from those which are not” authentically narrated, 
and knowledge of what the scholars came to consensus on and what they differed in, and how 
ikhtilaf is to be referred to the Qur'an and the speech of the Messenger, sallallahu ‘alayhi wa 


sallam. 
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And there is no one after the Prophet(sallallahu 'alayhi wa sallam), except that much knowledge 
has been hidden from him, while it is present with other than him, so if giving fatawa was only 
possible for those who have all of the knowledge, then it would not have been permissible for a 
single person after Allah's messenger(sallallahu ‘alayhi wa sallam) to give fatawa at all, and no 


Muslim says this, and it is invalidation of the religion and kufr from he who says it 
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Excerpts On The Types Of People Who Give Fatawa 


There is no person who gives fatawa in religion nor in medicine at all, except that he is one of 
three people, he is either a scholar who gives fatawa based on what reached him of texts after 
doing research and investigation as he must do, this one is rewarded whether he is mistaken or 


correct, and it is obligatory upon him to give fatawa according to what he knows. 
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The third type is an ignorant person, weak in intellect, who gives fatawa without certainty in 
knowledge, while he thinks he is correct, but he did not research as much as he should have, and 


if he had intellect, he would have known that he was ignorant, 
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Excerpts On The Lack Of Necessity Of Knowing All Available 


Knowledge Before Giving Fatawa 
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and in the Prophet's(sallallahu 'alayhi wa sallam) sending of the amirs to the lands to teach the 
people the Qur'an and ruling of the religion, while none of them knew all of it in entirety, 
because verses and rulings would come down after them, is a proven clarification that the 
scholars, even if they are missing much knowledge, may still give fatawa and judge according to 


what they know 
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and this chapter" is also an evident clarification of that @iiOWSIGomeennoedserom 
SSS whoever knows that about the issue at 


hand there is a hadith which he is missing, it is not permissible for him to give a fatwa in that 
until he finds* that hadith, 
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and whoever does not know the rulings upon the characteristic that we have mentioned before, 
rather only performed taqlid in the masaa’il, then indeed it is not permissible for a Muslim to 
seek a fatwa from him, nor is it permissible for him to give a fatwa between two people, nor is it 
permissible for the imam to give him judgeship nor authority/rule® at all, and it is not 
permissible for him, if he performs taqlid of that, to judge between two people, and each and 
every person after the Prophet(sallallahu ‘alayhi wa sallam) is such that he" makes mistakes 
sometimes and is correct sometimes; his making of errors does not mean his correct sayings 


cannot be accepted, and from Allah ta'ala is all success. 
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Chapter 36 


Chapter: Asking The Narrators About The Sayings Of The 


Scholars 


Abu Muhammad said: So if a person says: What should a scholar do if he is asked about an issue, 
but he cannot tell the answer, or a new issue arose for him, and he is not able to tell the answer? 
It is said to him, and from Allah ta’ala is all success, he must ask the narrators about the sayings 


of the scholars about this issue, 


then compare those sayings with the Book of Allah ta’ala and the speech of the 
Prophet(sallallahu ‘alayhi wa sallam), as Allah ta’ala ordered him to do, when He said: “And We 
sent not before you except men to whom We revealed [Our message]. So ask the people of the 
message |i.e., former scriptures] if you do not know.’(Surat an-Nahl: 43) and when He said: “And 
in anything over which you disagree - its ruling is [to be referred] to Allah. [Say], "That is Allah, 
my Lord; upon Him I have relied, and to Him I turn back."”(Surat al-Shura: 10) and His, ta’ala, 
saying: “O you who have believed, obey Allah and obey the Messenger and those in authority 
among you. And if you disagree over anything, refer it to Allah and the Messenger, if you should 


believe in Allah and the Last Day. That is the best [way] and best in result.”( Surat an-Nisa: 59) 


and Allah ta’ala did not say to refer it to Malik and Abu Hanifah and al-Shafi’i, so he who 
believes in Allah and the Last Day, let him refer what is differed upon in the religion, to the 
Qur’an and Sunnah which is authentically narrated from the Prophet(sallallahu ‘alayhi wa 
sallam), and let him fear Allah and not refer that to any man among the Muslims who he was not 


ordered to refer it to, 


and Allah ta’ala has said: “[We sent them] with clear proofs and written ordinances. And We 
revealed to you the Dhikr that you may make clear to the people what was sent down to them 
and that they might give thought.”(Surat an-Nahl: 44) 

so He did not make explanation/clarification to be for anyone other than His prophet(sallallahu 
‘alayhi wa sallam), so he who refers to other than him, has been deprived of clarification, and has 


obtained misguidance, and we seek refuge in Allah from this. 


For tagqlid is all haram, in all of the legislation, the first of it to the last of it, of tawheed, 


nubuwwah, qadr, iman, wa’eed, imamah, mufadalah, and all of the acts of worship and rulings. 


and Allah’s messenger(sallallahu ‘alayhi wa sallam) has clarified that with his statement that the 
one who is present should inform the one who is absent, and Allah ta’ala made it clear with His 
statement: “Prohibited to you are dead animals, blood, the flesh of swine, and that which has 
been dedicated to other than Allah, and [those animals] killed by strangling or by a violent blow 
or by a head-long fall or by the goring of horns, and those from which a wild animal has eaten, 
except what you [are able to] slaughter [before its death], and those which are sacrificed on stone 
altars, and [prohibited is] that you seek decision through divining arrows. That is grave 
disobedience. This day those who disbelieve have despaired of [defeating] your religion; so fear 


them not, but fear Me. This day I have perfected for you your religion and completed My favor 


upon you and have approved for you Islam as religion. But whoever is forced by severe hunger 


with no inclination to sin - then indeed, Allah is Forgiving and Merciful.’(Surat al-Ma‘idah: 3) 


so the entire religion has been perfected, there is no allowance for anyone to add anything into 
it or take anything away from it, or to change anything, and all of this would be kufr from one 


who permits it. 


And Allah ta’ala has ordered the mutafaqqiheen to go forth” to seek out the rulings of the 
religion, and He did not order them to speak according to something else”, rather Allah ta’ala 
forbade that by condemning a people who legislated for themselves in the religion that which 
He did not give permission for, and with His(‘azza wa jal) statement: “Then do they not reflect 
upon the Qur’an? If it had been from [any] other than Allah, they would have found within it 


much contradiction.’(Surat an-Nisa’: 82) 


GORAVETOMOEXcepuhauaichlnemsrcapableron because of the statement of Allah ta’ala: “Allah 


does not charge a soul except [with that within] its capacity. It will have [the consequence of] 


what [good] it has gained, and it will bear [the consequence of] what [evil] it has earned. "Our 
Lord, do not impose blame upon us if we have forgotten or erred. Our Lord, and lay not upon us 
a burden like that which You laid upon those before us. Our Lord, and burden us not with that 
which we have no ability to bear. And pardon us; and forgive us; and have mercy upon us. You 
are our protector, so give us victory over the disbelieving people."”(Surat al-Baqarah: 286) 

and because of His(ta’ala) statement: “So fear Allah as much as you are able and listen and obey 
and spend [in the way of Allah]; it is better for your selves. And whoever is protected from the 


stinginess of his soul - it is those who will be the successful.” (Surat at-Taghabun: 16) 


And taqwa, all of it, is action in the religion, according to what Allah ta’ala obligated in it, and 
He, ta’ala, only gave us the duty of performing what we are capable of, from it, and that which 
we are not capable of is dropped for us, and this is a clear scripture” proving that one does not 
need to research regarding the religious issue more than he is capable of, so upon each person is 


his share of ijtihad, and the measure of his ability in it. 


if the Muslim only asks he who he asks of the learned people about the religious issue, so that he 
may inform him of the ruling of Allah ta’ala and the ruling of Muhammad(sallallahu ‘alayhi wa 
sallam) regarding that, and what is obligatory in the religion of Islam regarding that issue, and 
if he knew that he was being given a fatwa which is other than that, then he would have 


disavowed it and fled from i 


and it is impermissible for him to ascribe to Allah ta’ala and to His messenger(sallallahu ‘alayhi 
wa Sallam) anything he took from qiyas or istihsan or taqlid of anyone other than the 
Prophet(sallallahu ‘alayhi wa sallam), for* if he does that, he is lying upon the 
messenger(sallallahu ‘alayhi wa sallam), and saying that which he did not say, and the Fire has 
become obligated upon him with certainty, by the statement of Allah’s messenger(sallallahu 
‘alayhi wa sallam): “Let he who speaks a lie about me enter the Fire,”™. And no one is incapable 
of doing what we have mentioned, even if he is at the peak of ignorance, because a person is not 
a Muslim until he knows that Allah ta’ala is his Lord and that the Prophet(‘alayhissalam), 


Muhammad bin ‘Abdullah, is the messenger of Allah with the correct religion. 


Ibn Hazm On Refuting Arguments Of Those Who Perform Taqlid 


And some of them argued by saying that taqlid must be done because you come to the butcher 
and do taqlid of him by believing that he said the name of Allah 'azza wa jal, while it is possible 
that he did not do so, and likewise in all things. Abu Muhammad said: The person who uses this 
argument is either in the position of a donkey in his ignorance, or else is light in religion and 
has no shyness and does not fear Allah 'azza wa jal. So it is said to him: If you consider what you 
mentioned to be taqlid, then do taqlid of every fasiq and everyone who says anything and do 
taqlid of the Jews and Christians and follow their religion because in that same way we buy meat 
from them and believe them in that they said the name of Allah on slaughtering in the same way 
we buy from a virtuous Muslim, with no difference, and there is no favor in buying from an 


ascetic worshiper over buying it from a fasiq Jew 
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and there is no favoring nor virtue for the slaughtered meat of a pious scholar over the 
slaughtered meat of an immoral fasiq, so perform taqlid of every person who says anything on 
the face of the earth, even if they differ with each other, like how we eat the slaughtered meat of 


every butcher, whether believer or dhimmi 
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So if he agrees with that then he has left Islam 
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And he is forced by necessity to not perform taqlid of any scholar in particular rather than those 
other than him, just like he does not perform taqlid of a certain butcher above others, and if he 
refuses that then his argument from performing taqlid of a butcher and other than him has been 


invalidated, and his obfuscation has been dropped 
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But so that the ignorant person can know that this, what this obfuscator rioted with, of our 
believing the word of the butcher and the manufacturer and seller of goods with his hands, is 
not taqlid in the first place, and we only believe them because the text orders that we believe 
them and the companions of Allah's messenger(sallallahu alayhi wa sallam) had asked about this 


specifically and said: 
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Oh Allah's messenger, indeed a people who were recently kafir come to us with slaughtered 
meat, we do not know if they say the name of Allah ta'ala over it. So [Allah's 
messenger|(sallallahu alayhi wa sallam) said: Say the name of Allah yourselves and eat. 

Or how he(sallallahu alayhi wa sallam) said, and Allah ta'ala ordered the eating of the food of the 
people of the book and their slaughtered meat, so if they come to us with taqlid of a certain man 
with a text on the obligation of taqlid of him or with ijma on the obligation of taqlid of him we 
would go to that and follow them and that would not be taqlid in that case because a proof 


would have been established then on the obligation of following him 
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Excerpts On Refuting Taglid 


And some of them argued by saying that it was narrated from Umar that he said: "Indeed I feel shy before Allah, 


'azza wa jal, from differing with Abu Bakr." 


Abu Muhammad said: And this is invalidated in 5 ways, the first being that this hadith is fabricated and 


mahdhuf, this phrase on its own is not authentic, as they narrated it, and it only came with phrasing which, if 


authentic, is a proof against them, and we will mention it after mentioning their arguments then starting with 


proofs against them in this section, if Allah ta'ala wills, 


and the second is that Umar disagreeing with Abu Bakr is too famous for the one with the least of knowledge of 


narrations to be ignorant of, 


among that is his differing with him in enslaving the people of riddah, Abu Bakr enslaved them, and differing 
with him was narrated from Umar, that he invalidated his ruling in that and sent the women back free to their 
families, except she who had borne a child to her master, and among them had been Khawlah al-Hanafiyyah 
Umm Muhammad bin Ali, 


and he differed with him in dividing muftataha land, Abu Bakr had the view of dividing it while Umar had the 
view of igaf of it, and he did not divide it, and he disagreed with him in mufadalah as well in giving, Abu Bakr 


had the view of giving equally while Umar had the view of favoring... 


Abu Muhammad said: So this is the text of Umar differing with Abu Bakr in what he thought that the Prophet 
sallallahu alayhi wa sallam did, and he differed with him in the fardh of the grandfather, 


and in other than that are many, with authentic isnads, which invalidate the saying that he did not differ with 
him, and the third is that even if it were authentic as they narrated and obfuscated with, while it is not authentic 
like that, it would not obligate taqlid of Malik and Abu Hanifah and it cannot be imagined in the intellect of 


anyone who has an intellect 


that in taqlid of Umar upon Abu Bakr is that which obligates the people of our time to do taqlid of Malik and 
Abu Hanifah, so their obfuscation with what they mentioned is invalidated, and the fourth is that the one who 
argues with what we mentioned from Umar, must be the most impudent of people, and most lacking of shyness, 


because he used as proof something which opposes him, and sought to win 


with that which invalidates his argument, because he is not shy of that which Umar was(supposedly) shy of, 
because those who use this as proof differ with Abu Bakr and Umar in most of their views, and we have 
mentioned the differing of the Malikis with what they narrated in al Muwatta from Abu Bakr and Umar, 


previously in our book, so we do not need to repeat it, and we clarified that they narrated from Abu Bakr 


six cases, five of which they opposed him in, and they differed with Umar in nearly 30 cases of what they 
narrated in al-Muwatta' only, 

so how can this person not be shy of that which Umar was shy of, and it would become necessary for him to do 
taqlid of Abu Bakr and Umar, and if he doesn't, then he has left the truth according to himself, if he leaves aside 
the saying of Umar while using his saying to prove taqlid, 


and the fifth is that even if it were authentic that Umar did taqlid, while Allah has protected him from that, then 
for him and the rest of those who differed with him and invalidated taqlid from the sahaba, their sayings would 
need* to be referred to the texts, so whichever of them is proven from the text would be accepted,and the texts 


prove the saying of those who consider taqlid invalid. 


narrated from Masrug that he said: "Six of the Ashab of the Prophet(sallallahu alayhi wa sallam) used to give 
fatawa to the people: Ibn Masud, Umar bin al-Khattab, Ali, Zayd bin Thabit, Abu Bin Ka'b, and Abu Musa 
al-Ash'ari, and three of them used to leave their saying for the saying of three others, Abdullah used to leave his 
own opinion for the opinion of Umar, and Abu Musa would leave his opinion for the opinion of Ali, and Zayd 


would leave his opinion for the opinion of Abu bin Ka'b." 


Abu Muhammad said: And they have no proof in this, for a number of reasons, one of them being that the 


narrator of these two narrations is Jabir al-J'fi and he is a liar, so using his narration as proof is dropped, 


and the second is that this hadith has been clearly proven false, proof that is famous and whose authenticity is 
like the sun, and it is that ibn Mas'ud's differing with Umar is too famous to need to be mentioned, and the 
differing of Abu Musa with Ali is likewise, 

and among the whole of his differing with him, is refraining from giving bayah to him, and from attending his 
salen, and there is nothing greater than that in differing, and likewise Zayd differing with Abu bin Ka’b in the 
qira'at and fara'idh and other than that, is extremely famous, so the lying of Jabir in this narration of his 


becomes clear, 


and the third is that even if all of this were authentic, it would be against them, not for them, because those who 


those mentioned people would have done taqlid of according to their claim, 


are other than those who these latecomers perform taqlid of today, so there is no proof for those who perform 
taqlid of Malik and Abu Hanifah and al-Shafi'i, in those who perform taqlid of Umar and Ali and the two Abis, 
rather it is a proof against them because if taqlid of those people were truth, then taqlid of Malik and al-Shaf'i 
and Abu Hanifah would be falsehood, 


and if taqlid of those who came early is falsehood, then taqlid of those who came late is even more invalid... 


Chapter 38 


The Thirty-Eighth Chapter, In Invalidation Of Qiyas In Rulings Of The Religion 


[expat alSel co lll aad cod gy ADAM y gyal Lal] 


Excerpt On The Definition And Types Of Qiyas 


Abu Muhammad ‘Ali bin Ahmad, may the pleasure of Allah be upon him, said: Groups of the 
late-comers(muta'akhireen) from the people who give fatawa took the view of using qiyas in the 
religion. They mentioned that some issues and new events have" no mention in the scripture of 
the speech of Allah ta'ala nor in the Sunnah of Allah's messenger(sallallahu 'alayhi wa sallam), 


nor did the people have consensus over it. 


They said: So we look at what resembles it from what is mentioned in the Qur'an or in the 
Sunnah of Allah's messenger(sallallahu ‘alayhi wa sallam), and we rule in what has no text or 


ijma' on it with the same ruling as the one transmitted about its counterpart in the text or ijma’. 


So qiyas according to them is ruling in that which has no text or ijma' about it, with the same 
ruling as that which a text or ijma' exists for, because of both situations having the same ‘illah 


which is the symbol* of the ruling. 


This is the saying of all the S45 of the companions of qiyas, and they are all of the companions 


of al-Shafi'i and groups of the Hanafis and Malikis. 


And groups of the Hanafis and Malikis said it is because of the two situations’ agreement ina 
type of similarity. And some of those who do not know what qiyas nor figh is, of the 
muta'akhireen, and he is Muhammad bin Tayyib al-Bagillani: Qiyas is carrying* one of the 
known things on the other in obliging some of the rulings for both of them, or dropping it for 
both of them because of something shared between them in a matter" or aspect that is the same 


between them. 


Ali said: And this speech is unintelligible.... 


And Abu Hanifah said: The mursal or da'eef narration from Allah's messenger(sallallahu ‘alayhi 


wa Sallam) are more deserving of being followed than qiyas, and qiyas is not permissible if it 


exists. He said: And a narration from a sahabi, if no disagreement from the sahaba* with it is 
known, is more deserving of being followed than qiyas. He said: And it is not permissible to rule 


with giyas in kaffarat, hudud, or 4!_asll 


And al-Shafi'i said: Qiyas is not permissible with a text of the Qur'an or a sahih musnad 
narration only, and as for when they are absent, then qiyas is wajib in every ruling. And Abu 
al-Faraj al-Qadi and Abu Bakr al-Abhari the two Malikis said: Qiyas is more deserving of being 
followed than the wahid musnad narration and the mursal, and we do not know this saying from 


a Muslim who has the view of accepting the wahid narration before those two 


And they divided qiyas into three types, one being: the division of the most similar and 
deserving, and it is that they said: If a ruling in a certain situation is a certain ruling, then 
such-and-such other situation is more deserving of that ruling, and that is like* the saying of the 
companions of al-Shafi'i if the expiation is obligatory in accidental killing and for the oath 
which is not false, then the deliberate killer and the maker of a false oath are more deserving of 


that, and more needing of the expiation, 


And like the saying of al-Maliki and al-Shafi'i that if a man and his wife were separated due to 
lack of intercourse then separating between them for lack of spending which is more 
emphasized* than intercourse is more deserving of happening and more obligatory, 

and like the saying of al-Hanafi and al-Shafi'i and al-Maliki if madhahir with dhahr of the 


mother obligate expiation then madhahir with the private part of his mother is more deserving. 


The second division is the division of the like, and it is like the saying of Abu Hanifah and Malik 
that if someone who deliberately has intercourse during the day in Ramadan must give 


explation, 


then the person who deliberately eats is like him in that, and if such expiation is obligatory on 
the man in that, then the woman who he has intercourse with by her own deliberate choosing is 
also obligated to give expiation like the man, and like the saying of some of the tabi'een and 
those after them that if dhihar of the man from his wife obligates expiation upon him, then the 


woman who that* is done to is like the man in obligation of expiation upon her, and like the 


saying of al-Shafi'i that if washing the container seven times is needed from a dog licking it, 
then it is also like that from a pig, 

and like the saying of the Malikis that if 100 lashes are obligated to be given to the unmarried 
person who commits zina, and taghrib of a year, then the deliberate killer, if he is forgiven for 
the blood, is like him, and like the saying of al-Hasan that if the woman who is divorced three 
times inherits in sickness then the husband" also deserves inheritance from her if she dies as 


well. 


And the third division is the division of al-adna and it is like the saying of Malik and Abu 
Hanifah that if cutting the hand off is obligatory for a certain measure in stealing and it is a part 
made permissible then the dowry in marriage is like that, and like the saying of Abu Hanifah 
that if the exiting of urine and stool, and they are both najis, invalidates wudu, then the exiting 


of blood and it is najis when it exits the body is also like that, 


and like the saying of al-Shafi'i that if touching the male member invalidates wudu’, then 
touching the dubur which is 'awrah like it, is also like that, and like the saying of al-Maliki that 


if saying "Uff" deliberately in prayer invalidates it, then blowing in it deliberately also does so. 


Abu Muhammad said: So these are the divisions of qiyas according to the pedants who use it, 
and the companions of the dhahir hold the view that it is not valid to use qiyas in the religion at 


all. 


And they said that it is not permissible to rule at all in any thing at all except with text of the 
speech of Allah ta'ala or text of the speech of the Prophet(sallallahu ‘alayhi wa sallam) of action 
or approval or consensus from every last 'aalim of the Ummah with certainty that every last one 


of them had that view without any disagreement from any of them 


or with evidence from the text or from the mentioned ijma' 


Excerpt On Refuting Arguments Used By The People Of Qiyas 


And the companions of qiyas rioted with things they obfuscated with, and we, in sha’ Allah 
ta'ala, will refute all that they argued with, and we will argue against them with everything that 
they can be possibly be argued against with, and we shall make clear, with the help (power and 
strength) of Allah ta'ala, the falsehood of their attempts to use everything that they tried to use 
as proof, then we begin, with the aid of Allah 'azza wa jal, with presenting” the clear, necessary 


proofs for the invalidity of qiyas, 


and there is no power nor might except with Allah, al-'Aliyy, al-'Adheem. So what they rioted 


with was that they said: Allah 'azza wa jal said: 


"And your Lord has decreed that you not worship except Him, and to parents, good treatment. 
Whether one or both of them reach old age [while] with you, say not to them, "uff," and do not 


repel them but speak to them a noble word." [Surah Al-Isra’: 23] 


so if saying "uff " to the parents is prohibited* then striking them or killing them must also be 


forbidden because those are more deserving” of being forbidden than saying "uff". 

and Allah ta'ala said: 

"And We place the scales of justice for the Day of Resurrection, so no soul will be treated 
unjustly at all. And if there is [even] the weight of a mustard seed, We will bring it forth. And 
sufficient are We as accountant." [Surah Al-Anbiya’: 47] 

they said: So we know that that which is less than a seed and what is more than it both enter 
into the ruling of the weight of a mustard seed, that He, ta'ala, will bring it forth,” and He, ta'ala, 
said: 
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"So whoever does an atom's weight of good will see it, 
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And whoever does an atom's weight of evil will see it." [Surah Az-Zalzalah: 7-8] 


they said: So we know that what is more than the weight of an atom and what is less than it will 


also be seen, 
and Allah ta'ala said: 
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"And among the People of the Scripture is he who, if you entrust him with a great amount [of 
wealth], he will return it to you. And among them is he who, if you entrust him with a [single] 
silver coin, he will not return it to you unless you are constantly standing over him [demanding 
it]. That is because they say, There is no blame upon us concerning the unlearned." And they 


speak untruth about Allah while they know [it]." [Surah Al-* Imran: 75] 


they said: So we know that what is more than a qintar and a dinar and what is less than them 


also enter into the ruling of the qintar and the dinar, 
and Allah ta'ala said: 


"And do not consume one another's wealth unjustly or send it [in bribery] to the rulers in order 
that [they might aid] you [to] consume a portion of the wealth of the people in sin, while you 
know [it is unlawful]." [Surah Al-Bagarah: 188] 


they said: So we know that what is other than consuming of clothing and other than it is haram 


if it is unjustly, 


and Allah ta'ala said: 
"And do not kill your children for fear of poverty. We provide for them and for you. Indeed, their 


killing is ever a great sin." [Surah Al-Isra’: 31] 


so we know that killing them for other than poverty is haram just like it is haram to kill them for 


fear of poverty. 


They said: And the saying of people: Do not give so-and-so a seed, what is understood(mafhum) 
from it is that what is more than a seed and less than it also all enters into the ruling of the seed. 
They said: And whoever claims from this ayah an understanding other than what is in it from 


other than’ it, then he has left what is plausible and left the language. 


They said: And you agree with us in everything we said about these ayat and this chapter and 
you acknowledge along with us that what is other than these textually proven things also enters 
into their ruling. They said: And this is, on your part, acceptance of qiyas and leaving your 


madhab in its invalidation. 


Abu Muhammad said: Allah 'azza wa jal said: 


"Or is there for man whatever he wishes?" [Surah An-Najm: 24] 


and everything that they mentioned, there is no argument for them in it at all, rather it is the 
greatest proof against them, because it can be reversed onto them in the saying bidaleel al 
khitab, for indeed they say, about what we mentioned in its chapter in this diwan that whatever 
is other than the texts is in opposition to the texts, so according to that asl they are obligated to 


say here that what is other than "uff" is allowed 


and that what is other than the dinar and gintar and consuming and weight of a mustard seed 
and atom and fear of poverty is different from the ruling of that, so their contradiction has 


become apparent and their madhab has destroyed itself. 


Then we return and we say, and from Allah ta’ala is all success, as for the statement of Allah 


ta‘ala: 


"And your Lord has decreed that you not worship except Him, and to parents, good treatment. 
Whether one or both of them reach old age [while] with you, say not to them, "uff," and do not 


repel them but speak to them a noble word." 


And lower to them the wing of humility out of mercy and say, "My Lord, have mercy upon them 


as they brought me up [when I was] small."" [Surah Al-Isra’: 23-24] 


If other than this phrase had not been transmitted, then it would not have contained prohibition 
of striking or killing the parents, rather it would have only had prohibition of saying "uff". 


However, when Allah ta'ala said in the same ayah: 


"And your Lord has decreed that you not worship except Him, and to parents, good treatment. 
Whether one or both of them reach old age [while] with you, say not to them, "uff," and do not 


repel them but speak to them a noble word." 


And lower to them the wing of humility out of mercy and say, "My Lord, have mercy upon them 


as they brought me up [when I was] small."" [Surah Al-Isra’: 23-24] 


this phrasing includes ihsan and noble speech and lowering the wing and humility and mercy to 
the parents and forbiddance of scolding them, and it obligated that they be treated with every 
goodness and khayr and kindness, so with these phrases and with the ahadith narrated about 
that, goodness to the parents in every way is obligated, with every meaning, and forbiddance of 


every harm and 'uquq in any way possible, not by the forbiddance of saying "uff". 


And with the phrases that we have mentioned, it is known by necessity that he who insults the 
parents or complains about them or refuses them his help” in any thing that is not haram, then 
he has not been good towards them, nor did he lower the wing of humility towards them out of 


mercy 


And if prohibition of saying "uff" was enough to not need any other mention of other forms of 
abusing, then Allah ta'ala would not have mentioned in the very same ayah His prohibition of 
repelling the parents and His command of ihsan and lowering the wing and humility toward the 


parents, along with His prohibition of saying "uff". 


So when Allah ta'ala did not limit the prohibition only to saying "uff" on its own, the argument 
of those who claim that the mention of "uff" causes us to know that the other types of abuse are 


also intended, is invalidated. 


And it is proven by necessity that for every phrase in the ayah, there is a meaning different from 
the rest of its phrases, but they went according to a reprehensible custom of theirs, of 
mentioning only part of the ayah, and abstaining from the rest of it, obfuscating to those who 
are deceived by them and showing disrespect to Allah by speaking with impermissible tadlees in 


His religion, 


as they did when they mentioned the statement of Allah ta‘ala: 


"And when there comes to them information about [public] security or fear, they spread it 
around. But if they had referred it back to the Messenger or to those of authority among them, 
then the ones who [can] draw correct conclusions from it would have known about it. And if not 
for the favor of Allah upon you and His mercy, you would have followed Satan, except for a few." 


[Surah An-Nisa': 83] 


when they spoke about istinbat, and they abstained from the beginning of the ayah in His, ta‘ala, 


saying: 


"And when they hear what has been revealed to the Messenger, you see their eyes overflowing 
with tears because of what they have recognized of the truth. They say, "Our Lord, we have 


believed, so register us among the witnesses." [Surah Al-Ma'idah: 83] 
while the beginning of the ayah invalidates istinbat. 
and like those of them who did this with the statement of Allah ta‘ala: 


"So when the Qur'an is recited, then listen to it and pay attention that you may receive mercy." 


[Surah Al-A'raf: 204] 


they abstained from what is after it, of Allah ta'ala's statement: 


"And remember your Lord within yourself in humility and in fear without being apparent in 
speech - in the mornings and the evenings. And do not be among the heedless." [Surah Al-A'raf: 


205] 


Abu Muhammad said: And of the proof by necessity that Allah ta'ala prohibiting a person to 
say" uff" to his parents is not a prohibition on beating or killing or anything other than saying 
"uff", is that one who speaks about a person who killed another one or beat him until he broke 
his limbs and slandered him with the hudud and spit in his face, then a person who witnessed all 


of that testified about him, 


and the witness said: Indeed, Zayd(meaning the killer or slanderer or striker) said "uff" to 
‘Amruw(meaning the killed person or beaten person or slandered person), then by consensus 
from us and from them, he would be a liar, slanderer, false witness, and fabricator, whose 
testimony would be rejected, so how can those people want us to rule with what they 
acknowledge to be lies? How do they consider it permissible to ascribe to Allah that which they 


witness to be lies? 


And we seek refuge in Allah al-'Adheem from saying that it is understood from Allah 'azza wa 
jal's prohibition of saying ‘uff to the parents that beating them or killing them or slandering 
them is also prohibited. 

That which no one who has any knowledge of the Arabic language has any doubt in is that 
killing and beating and slandering, none of that is named "uff", so without doubt every person 
who has intellect knows that prohibition of saying "uff" is not prohibition of killing nor of 


beating nor of slandering, rather it is solely prohibition of saying "uff" only. 
And as for Allah ta'ala's mention of the qintar in the ayah of al-sadaq and the ayah of the people 
of the book fulfilling trusts,, then we have not understood from it at all that what is other than 


the qintar also enters the ruling of the qintar from those two verses, 


however, because of what Allah ta'ala said: 


"Divorce is twice. Then, either keep [her] in an acceptable manner or release [her] with good 
treatment. And it is not lawful for you to take anything of what you have given them unless both 
fear that they will not be able to keep [within] the limits of Allah . But if you fear that they will 
not keep [within] the limits of Allah, then there is no blame upon either of them concerning that 
by which she ransoms herself. These are the limits of Allah, so do not transgress them. And 
whoever transgresses the limits of Allah - it is those who are the wrongdoers." [Surah 


Al-Baqarah: 229] 


Abu Muhammad said: This ayah forbids the husband to take anything of what he gave his wife, 
whether it is little or much, except if they fear that they will not keep within the limits of Allah, 


or if she willingly gives it up, as Allah ta'ala said: 


"And give the women [upon marriage] their [bridal] gifts graciously. But if they give up willingly 


to you anything of it, then take it in satisfaction and ease.'"[Surah An-Nisa’': 4] 


If not for this ayah and what shares” in its meaning, of the other ayat and ahadith which contain 
prohibition of people's wealth as a whole and prohibition of taking back”* gifts, then what is in 
the ayah of the qintar would not have been a prohibition of what is other than the qintar at all, 
and a proof on that is that if two witnesses testified for Zayd that he has a qintar upon 'Amruw, 
and it was in their true knowledge that he had upon him two qintars or more than a qintar or 


less than a qintar then they would have been two lying and slandering false witnesses, 


So if they say: Then what is the benefit of the ayah? It is said to them, and from Allah ta'ala is all 
success: The benefit in it is great, the first of that is the great reward in reciting it, in believing 
that it is from Allah 'azza wa jal, and also bringing to our attention thinking of His great power 
in His arrangement of the natures of people, so among them are the kafir who fulfils trusts and 
the kafir who betrays, and also that trusting them with wealth is permissible for us if we 
perceive trustworthiness in them, and invalidation of the claim of those who forbid wasiyyah to 


them with wealth 


il sic Cpe Lgl Gydvell 28 Ug 9 ob aad pa) alls J li Aeghe Lead Baill Gud gil) Thad att y agd hd G3) ALY! sala Lad | gla GL 
cole pgilaiilé Lal y piSN GLAM  palSH 2a oll ag ied Qulill atl Ll ant 5 (8 3 pall athe 4 Sail! Cle Li auiilla Lely as je 
Lath: egal! Lea glh ye be Cpe 9d Ula! y AaLe! gad Upaf 13) LW cles alld ld SL) 


And Allah ta'ala's mention of the qintar here is like His mention of seventy istighfarahs in 


His(ta'ala) statement: 

"Ask forgiveness for them, [O Muhammad], or do not ask forgiveness for them. If you should ask 
forgiveness for them seventy times - never will Allah forgive them. That is because they 
disbelieved in Allah and His Messenger, and Allah does not guide the defiantly disobedient 


people."[Surah At-Tawbah: 80] 
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Chapter 39 


[Chapter 39 On The Invalidity Of Claiming 'Tlal(Reasons) In All Rulings Of The Religion] 


Excerpt On The Invalidity Of Ta’leel 


Abu Muhammad Ali radi Allahu 'anhu said: Those who use qiyas of the late-coming pedants, 


took the view of ‘ilal, and those who do not believe in qiyas differed on it, a group of them said: 
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If Allah ta'ala revealed that He made something a reason for a certain ruling, then wherever that 
reason exists, that ruling exists, and they said an example” of that is the statement of Allah's 
messenger(sallallahu 'alayhi wa sallam) when he forbade slaughtering with a tooth, and as fora 


tooth, it is a bone, so they said that it is not permissible to slaughter with any bone at all 
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They said and from that(also) is the statement of Allah's messenger(sallallahu 'alayhi wa sallam) 
about butter-fat in which a mouse falls, that if it is liquid then do not use it. They said that the 
liquidity is the reason for not using it, so whenever najasah dissolves™ into a liquid it is 


obligatory not to use it. 
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Abu Muhammad said: And Abu Sulayman(Dawud adh-Dhahiri) rahimahullah does not hold this 
view, nor any of our companions, rather it is the view of a people who are not counted” to be 


part of us, 
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Like al-Qasani and his kind. And those said, and as for what has no text about it, it is not 
permissible to say that this ruling is because of such-and-such reason. And Abu 
Sulayman(Dawud adh-Dhahiri) and all of his companions, radi Allahu 'anhum, said that Allah 
does not do anything of giving rulings or other than them for an 'illah in the first place, in any 


way” 
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So if Allah ta'ala or His messenger(sallallahu ‘alayhi wa sallam) said that a certain command is 
for a certain reason, or because of a certain thing, or* because a certain thing happened, or fora 
certain thing, then for all of that we know that Allah made those as reasons for those things in 
those situations which the text came about, and those reasons do not obligate anything of those 


rulings in other than those situations, at all 
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Abu Muhammad said: And this is our religion that we follow, and we call the slaves of Allah 


ta'ala to it, and we are certain that it is the truth with Allah ta'ala 
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so as for the hadith that they mentioned about the tooth, that it is a bone, then every bone that is 


other than the tooth, tadhkiyah with it is permissible... 
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And as for the companions of Malik and Abu Hanifah, and they are those who prefer" qiyas over 
the texts of the Qur'an and hadith in many of their views, they have left qiyas in this situation as 
a whole, they permitted slaughtering with every bone, they were not satisfied™ with this, until 


they got to that to takhsis of the text with no evidence, 
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so they permitted slaughtering with every tooth that has been extracted, and they limited the 
prohibition only to slaughtering with a tooth that has not been extracted, and they permitted 
slaughtering with every nail that has been ripped”, and this is a mistake from them, and he who 


takes something away from the religion is like he who adds to it, with no difference 
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O Prophet, when you [Muslims] divorce women, divorce them for [the commencement of] their 
waiting period and keep count of the waiting period, and fear Allah, your Lord. Do not turn 
them out of their [husbands'] houses, nor should they [themselves] leave [during that period] 
unless they are committing a clear immorality. And those are the limits [set by] Allah . And 
whoever transgresses the limits of Allah has certainly wronged himself. You know not; perhaps 
Allah will bring about after that a [different] matter. 


[Surat At-Talaq: 1] 
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So if ta'leel were correct, then what Allah ta'ala and His messenger(sallallahu ‘alayhi wa sallam) 
spoke of, that He created it a reason for a ruling, would be more worthy according to everyone 
who has a grip of intellect and religion, than an 'illah that they extract through speculation, with 


no evidence, but they have flipped that around as you can see. 
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Abu Muhammad said: and as for the correct answer, which other than it cannot be possible, it is 
that the tooth and nail may not be slaughtered with, nor nahr, whether they are extracted or not 
extracted, and as for what is other than them of bones and the knife of the Ethiopians or other 


than that of what yafri, then slaughtering with it and nahr and tadhkiyah are permissible 
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So if they say: Indeed ijma' has prevented us from rejecting ta'leel in the knife of the Ethiopians 


in the mentioned hadith, it is said to them, and from Allah ta’ala is all success, @iSSe 
GSAS omoumeyD and upon the invalidity of ta'leel, and if not then we 


would be transgressing the reason that the text tells us of, to something that has no text on it 
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Examples Of Invalid ‘Tal 


And some of those who do not fear Allah 'azza wa jal have transgressed beyond this, saying that 
the Prophet(sallallahu alayhi wa sallam) gives commands and says statements which are not 
permissible, but for the ‘illah of a different thing that he wanted. He said, and that is like 
his(sallallahu alayhi wa sallam) saying : "I nearly ordered for firewood to be lit.." and then he 
mentioned burning the houses of those who did not come to prayer in congregation. They said: 
this is not permissible and he(sallallahu alayhi wa sallam) only said it to show the severity, it is 


not that he actually wanted to do it. 


And they said that his(sallallahu alayhi wa sallam) command for the container to be washed 
seven times from the licking of a dog, is not an obligation, rather he only did it to deter the 


people from ittikhadh of it because it used to harm the muhajireen. 


They said: And from that(also) is his(sallallahu alayhi wa sallam) saying to the one who entered 
the masjid, shabby in appearance: "Stand and pray two rak'ahs," they said: Ruku' at that time is 
not permissible, rather he only ordered him with that to make the people notice him so that they 


would give him charity, 


and they said: From that also is his(sallallahu alayhi wa sallam) ordering fash of hajj, and it is 
not permissible, but he ordered it to show them the permissibility of 'umrah in the months of 


hajj. 


And they have many examples of this destructive confusion. 


Abu Muhammad said: And the one who says these things, if not that he were excused because of 


the severity of the darkness of ignorance and weakness of intellect, no one would have been 


more deserving of takfir, striking the neck, and his wealth being taken, than him, because they 
ascribe to Allah's messenger(sallallahu alayhi wa sallam) that he orders what is batil and what is 


not permissible, and they attribute him with lying 


Excerpt On The Reasons We Accept For Rulings 


And we do not deny that Allah ta'ala could have made reasons for some of the things He 
legislated, rather we acknowledge that and we establish it where the scripture came saying that, 
like the Prophet's(sallallahu alayhi wa sallam) saying: "The greatest of the people in crime in 
Islam is he who asked about something that was not forbidden, then it is forbidden because of 


his asking." 


And as how Allah ta'ala made the disbelief of the kafir and his death while being a disbeliever a 
reason for his dwelling eternally in the fire of Jahannam, and dying upon Iman a reason for 
entering Jannah, and as how He made stealing with a certain attribute a reason for the hand 
being cut, and slandering with a certain attribute a reason for flogging, and intercourse with a 


certain attribute a reason for flogging and stoning, 


and the same way we acknowledge these reasons which are in the scripture, we likewise reject 
for one to claim that there is a reason in a place where no scripture came saying that, and we do 
not say that all legislations are for reasons, rather we say that none of them are for a reason 
except when the scripture has said that there is a reason, and for all other cases, they are only 
something Allah ta'ala wanted, the One who does what He wills, and we do not make haram or 
halal and we do not add or take away and we do not say anything except what our Lord 'azza wa 


jal and our prophet(sallallahu alayhi wa sallam) said. 


And we do not transgress beyond what they said and we do not leave anything of it, and this is 


the pure religion, which it is not permissible for anyone to oppose... 


On The Impermissibility Of Questioning Allah’s Actions And 
Rulings 


and Allah ta'ala has said, describing Himself: 
"He is not questioned about what He does, but they will be questioned.” [Surah Al-Anbiya’: 23] 


so He, ta'ala, informed us of the difference between us and Him, and that asking why about His 
actions is not acceptable, and if it is not permissible for us to ask Him about anything of His 
(ta'ala) rulings and actions: "Why is it so?" then all reasons are invalidated as a whole and all ‘ilal 
are dropped completely, except where Allah ta'ala revealed scripture saying that He did a certain 


matter because of a certain reason, and this is also of what is asked about, 

so it is not permissible for anyone to say "Why is this the reason for this ruling instead of for 
other than it?", nor to say "Why was this made a reason instead of something else being a 
reason?'™, as well, because he who asks this has disobeyed Allah 'azza wa jal and committed 
ilhad in the religion and opposed the statement of Allah ta'ala: 


"He is not questioned about what He does, but they will be questioned.” [Surah Al-Anbiya’: 23] 


so he who questions what Allah does, is a fasiq... 


Why Ibn Hazm Rejects The Concept Of ‘Illah For Allah 


‘Tllah for Allah must be rejected by necessity, and in the statement of Allah ta'ala: 
"He is not questioned about what He does, but they will be questioned." [Surah Al-Anbiya’: 23] 


is a very clear clarification that it is not permissible for any of us to say a saying that he does not 
ask about", and it is obligatory for us to ask every person who says something: "From where have 
you said this?". So if he clarifies for us that his statement was a true narration from his 
Lord(ta'ala) and from his prophet(sallallahu alayhi wa sallam), then it is obligatory for us to obey 


him and it is haram for us to ask him further, 


and if it did not come authentically from his Lord(ta‘ala) nor from his prophet (sallallahu alayhi 
wa Sallam), then his opinion is thrown away the width of the wall(i.e it is disregarded), and his 
matter is turned back at him, matruk and not accepted with him, nor approved of. And this is 


the ruling of the reason and its action. 


So know now that all ‘ilal for the actions of Allah ta'ala are rejected, and for all of His rulings, 
completely, because ‘illah cannot exist except for someone who is forced, and know that all 
reasons for all of Allah's(ta'ala) actions are rejected, and for His rulings, except when He, ta'ala, 
revealed a reason for them, and as for purpose in His(ta'‘ala) actions and legislations, it is 


nothing but what is apparent of it only, 


and the purpose in some of them is also that the mu'tabirun might take heed/ponder, and in 


some of them it is that He might enter into Jannah those whom he wills to enter into it, and to 


enter into the Fire those whom He wills to enter into it, and all that we have mentioned of 
His(ta'ala) purpose in i'tibar and entering into Jannah those whom He wills and entering into 
the Fire those whom He wills, and making what He wills a reason for what He wills, all of that 
are actions from His actions and rulings from His rulings, with no reason for them aslan, and no 
purpose for Him in them at all other than making them apparent(dhuhur) and forming(takween) 


them only 


"He is not questioned about what He does, but they will be questioned." [Surah Al-Anbiya’: 23] 


and if He(ta'ala) had not revealed that He wants i'tibar(pondering) from us, and that He wants to 
enter into Jannah those whom He wills, then we would not have claimed those to be purposes, 
but we have believed in what our Lord(ta'ala) said, and we have said what we know, and we did 
not say that which do not know, and this is the reality of Iman which is supported by the proofs 
from senses and intellect, 

and the proof of that is that reasons and purposes could only be either created by Allah ta'ala or 
not created at all or created by other than Him, and he who claims they are not created at all has 
committed disbelief, because he has claimed that there is something in the world that always 
existed*, and he who claims that they are created by someone other than Allah, has committed 
disbelief because he has claimed that there is a creator other than Allah ta'ala, so it is 


established that reasons and purposes are created by Allah ta'ala. 


And proof has been established on that everything other than Allah ta'ala is creation of Allah, so 
if it is established that purpose and reason are created by Allah ta'ala, then their creation must 
have been either for a reason as well and for a purpose, or for no reason and no purpose. If doing 
it was for a different reason or different purpose then that would also be necessary in them, until 
the person who says this would have to say that there are ma'dudat and makhlugat with no end 


to them and this is kufr from the person who says it. 


And if Allah ta'ala had done them without any reason or purpose, then this is the view we hold. 


Indeed, He, ta'ala, does what He wills, none can adjust His decision, neither for a reason nor a 


purpose, other than what Allah ta'ala revealed in scripture about it only, that He did it fora 
purpose He wanted or for a reason, and as for what has no scripture specifying a reason for it, 


then we believe with certainty that He, ta'ala, did it as He willed, not for a purpose nor a reason. 


And if not for the scripture revealed about that in some places, it would not have been 
permissible for a Muslim to say that Allah ta'ala did a certain thing for a certain reason, nor that 


He wanted a certain thing in performing a certain action. 


"Divorce is twice. Then, either keep [her] in an acceptable manner or release [her] with good 
treatment. And it is not lawful for you to take anything of what you have given them unless both 
fear that they will not be able to keep [within] the limits of Allah . But if you fear that they will 
not keep [within] the limits of Allah, then there is no blame upon either of them concerning that 
by which she ransoms herself. These are the limits of Allah, so do not transgress them. And 
whoever transgresses the limits of Allah - it is those who are the wrongdoers." [Surah 
Al-Bagqarah: 229] 
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A Powerful Argument Against Qiyas And Ta’leel 


Abu Muhammad said: And this is them leaving their view of ‘ilal as a whole, and them leaving 
qiyas, and returning to the text, and if they have returned to this, then there does not remain 


between us and them anything except their naming the hukm ‘illah only.* 


So if they say that the ruling is not obligated except if Allah 'azza wa jal revealed scripture on 
that, then they would have agreed with us completely, but they clung to the name of "'illah" to 


soon return to their confusion and to transgress beyond the scripture to that which has no 


scripture proving it, and this is what they will not rationalize, and from Allah ta’ala is all 


success. 


And some of them said: This khabar al-wahid is a hujjah in obligating action, and is not a hujjah 
in obligating knowledge, so do not reject our making something an 'illah in one place and not an 


‘jllah in another place. 


So it is said to him, and from Allah ta'ala is all success: This is obfuscation from you; it will not 
let you escape the position we have forced you into, because we have not rejected that a thing 
can be a hujjah in its place and context, and not a hujjah in other than its place and context, 
rather we have only rejected that what you claim as an 'illah can be a hujjah obligating the 
ruling in some of its place and context, without scripture proving that, and not a hujjah in the 
rest of its context and some of its places, without scripture proving it as well, so this is what we 


have rejected from you, not what is other than it, 


and as for the khabar al-wahid al-musnad, from the path of 'udiul, then it is a hujjah in 
obligating knowledge completely, if it is from the Prophet(sallallahu 'alayhi wa sallam) 
according to all of us. 

Then we differed; one group of them said: And of it is what does not necessitate knowledge, so 
it does not obligate knowledge ever, and that of it which necessitates knowledge because of 
known reasons in it, then it obligates knowledge completely. And one group said: It obligates 
knowledge completely, if it was from Allah's messenger(sallallahu alayhi wa sallam), so their 


likening the 'illah to the khabar is invalidated. 


Abu Muhammad said: And those who came before us of our companions argued against them, 
saying: What do you say about a person who said in his lifetime or at the time of his death: "Set 
my slave Maymun free because he is dark-skinned,", and he has many dark-skinned slaves? 
Would you set all of them free because of the reason of them being dark-skinned, which is 
shared among all those slaves, which he(the owner) made as an ‘illah for setting Maymun free, 
because of doing gqiyas upon Maymun? Or would you not set any of them free except Maymun 


only? 


So if you say: "We would set them free," you contradict your fatawa and you oppose the ijma’, 
and if you say: "We would not set them free," you have left your view of going according to ‘ilal 


and qiyas, and you have returned to our view. 


Abu Muhammad said: And this is a correct forcing, and we make it even more clear by 
saying-and from Allah is all success-: Indeed, the messenger of Allah, peace and blessings of 
Allah be upon him, said to the commanders of his units: If you besiege* the people of a fortress 
or city and they want you to take them out "upon the ruling of Allah", then do not do so, for 
indeed you do not know if you will rule according to the ruling of Allah in them or not, but take 
them out upon your own ruling, then judge between them what you will, and if they ask you to 
give them the protection of Allah and the protection of his messenger, peace and blessings of 


Allah be upon him, 
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then do not give them the protection of Allah nor the protection of His messenger, peace and 
blessings of Allah be upon him, however, give them your own protection, for indeed if you 
betray your own protection, that is less serious than betraying the protection of Allah and the 


protection of His messenger, (or something along this meaning), 


for indeed this is a clear text from Allah's messenger sallallahu alayhi wa sallam on that daring” 
to ascribe something to Allah ta'ala without certainty is not permitted, and that attributing that 
to humans is less serious, even if it is falsehood, and Allah's messenger sallallahu alayhi wa 

sallam said that lying upon him is not like lying upon any other person, so if it were permissible 


to have views based on qiyas, and indeed* daring to do it upon the speech of the people 
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and their rulings would have been more worthy of being done than daring to do it upon Allah 
'azza wa jal and His messenger(sallallahu ‘alayhi wa sallam), so when they have agreed on that he 
who says: "Free my slave Salim because he is dark-skinned," and he has many dark-skinned 
slaves, that he would free ones other than Salim on his own, who he was given explicit 
instructions to free,...* out of fear of changing the order and speech of the one giving the order’, 
then indeed what they should do first is fearing Allah 'azza wa jal with regard to the 
Prophet's(sallallahu ‘alayhi wa sallam) saying about forbidding slaughtering with the tooth and 
that it is a bone, and in his order to pour out fat if a mouse died in it- so let them not transgress 
beyond that to every bone and every oil and every fat and every dog and every sannur’- and in his 


order that the person who urinates in standing water cannot make wudu' from it 
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and cannot make ghus! from it, so let them not transgress beyond that to the person who does 
hadath in water, nor to the person who did not urinate in it at all, for indeed what is more 
obligatory on them is that they do not ascribe to Allah ta'ala nor to His messenger(sallallahu 


alayhi wa sallam) a ta'leel which was not revealed in scripture 
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and rulings which they did not permit and did not mention at all, nor in their speech is there 
that which necessitates them at all, yet they feared to ascribe to humans that which they did not 
say, but they did not fear to ascribe to Allah ta'ala and to His messenger(sallallahu alayhi wa 
sallam) that which they did not say, and this is sufficient as a severe” thing; we seek refuge in 


Allah from it. 
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And some of them rioted in this question, by saying: "We would have freed the rest of his 
dark-skinned slaves if the one giving the order said, after what he said: "Free my slave Salim 
because he is dark-skinned, and i'tabiru," and in that case we would have freed all of his 


dark-skinned slaves. 
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Abu Muhammad said: And this is a corrupt answer for two reasons, one of them being that even 
if he said "i'tabiru", it would not have been permitted to free every dark-skinned slave of his, 
because there is no reason to interpret his saying of i'tabiru as "Make qiyas", rather than to 
interpret it as meaning: "Take notice of the state that I am in, so hurry to obedience of your 


Lord and do not go against my wasiyyah, " 
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and also, the person who answers with this corrupt answer is forced to not do qiyas of anything 


KEK 


of the rulings, unless every narration or verse that has a ruling has next to it: "wa i'tabiru”™*" , 


and this is not present in anything of the rulings, nor in the narrations, nor in the silah of 


anything of the verses, so analogy is invalidated as a whole by the view of this answerer, and all 


praise is to Allah. 
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Abu Muhammad said: And the question remains according to him upon them, and we increase 
it upon them, by saying: Even if he said "fa'tabiru," then when it is a different day, he says: 
"Slaughter such-and-such ram because it is crippled, and he has many crippled rams, do they 
slaughter every crippled ram he has because of his saying yesterday about freeing the slave and 
doing i'tibar, or do they not feel free to do that until they have a specific order to do that as well 


Wet 


as "i'tabiru" along with it? 
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So if they say: "We consider it sufficient for him to have said that one time only," then they have 
infringed upon” the consensus, and this is something that they do not say. And if they did say it, 
they would have been judging without evidence, and claiming without proof, and if they do not 
say that, then they have left qiyas as a whole, and they are forced to seek out this phrase beside 


every ayah and hadith, and they will not find this ever. 
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Abu Muhammad said: And some of them said in response to this question, when we 


investigated their adding” into the rulings of Allah ta'ala and the ruling of His 


messenger(sallallahu 'alayhi wa sallam) that which no explicit scripture came with, rather as 


ta'leel and giyas from them, 
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then they investigate* the avoidance of the like of this in the sayings of Abu Hanifah and Malik 
and al-Shafi'i, and they do not go against the texts of their sayings- they said: "It is the address 
of humans and could be corrupt and has no wisdom in it, and the address of Allah ta'ala is 


wisdom, ' 
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Abu Muhammad said: and this is obfuscation which does not let them escape from the 
mentioned question, and it is to be said to him: "What corruption is there in the address of a 
person who is giving orders with regard to his wealth under what Allah ta'ala and His 
messenger(sallallahu 'alayhi wa sallam) and the consensus of the Ummah permitted to him, and 


did not transgress to what is makruh?" 
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So if it is possible to take his speech according to what it necessitates and what is understood 
from it, out of fear of corrupting it, then it would not be permissible to implement that wasiyyah 
as a whole, out of fear of corrupting it, so when they agree with us on the permissibility of that 
wasiyyah and taking it according to what is apparent(its dhahir), then it is established that it is 


truth, 
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and the obfuscation of those who claim” there is a difference between what we asked them about 
and taking the speech of people upon the apparent and what is understood, with their taking the 
speech of their Lord ta'ala upon kahanat, claims, assumptions, and what is not in it nor is it 


understood from it, is invalidated 
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And we asked them: "How have you made that whose corruption could be possible and has no 
wisdom in it, of the weak sayings of Abu Hanifah and the contradicting sayings of Malik and the 
inconsistent sayings of al-Shafi'i, more worthy than that in which wisdom is guaranteed, of the 
speech of Allah ta'ala and the speech of His messenger(sallallahu ‘alayhi wa sallam), to the point 
where you stopped taking from the scripture except that which agrees with the speech of one of 
those we have mentioned, and you did not stop deceiving, in declaring invalid the hukm of those 
who go against their sayings using the Qur'an and Sunnah, using various types of deception, 
baridah and wretched? The question returns to them, they are forced to answer it;* there is no 


escaping from it at all. And from Allah ta'ala is all success. 
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And of that which our companions argued against them with, in invalidating ‘ilal and analogy, is 
the prohibition of Allah ta'ala of the people asking the Prophet(sallallahu 'alayhi wa sallam), and 
ordering them to restrict themselves only to what they understand of what he ordered them 
with, so if what was meant by the scripture is other than what he™ heard from it™ then asking 


would be necessary so that they can clarify and learn, 
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so when they were forbidden from asking, we become certain that they were only obligated to 
follow what they knew™ of it, and some of the people of analogy answered, and said: "Indeed 
they were only forbidden from asking the question that the person who asked about his father 


said. "* 
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Abu Muhammad said: And this is a direct lie, because the text of the ayah rejects the saying of 


this person, in the saying of Allah ta'ala after forbidding questions: 


"A people asked such [questions] before you; then they became thereby disbelievers." [Surah 
Al-Ma'idah: 102] 
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And Talhah( radi Allahu anhu) clarified that in his saying: We were forbidden to ask the 
Prophet(sallallahu alayhi wa sallam) about anything, so we would like it™ when an 


intellectual/wise man of the people of the badiyah would come and ask him, and we would hear, 


W 
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and al-Nawwas bin Sam‘an said: I lived in Madinah for a year, not emigrating... I did not givea 
pledge on hijrah, because if one of us emigrated he would not be allowed to ask the Prophet 


(sallallahu ‘alayhi wa sallam) anything (or speech which this was the meaning of) 
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And the Prophet(sallallahu 'alayhi wa sallam) said: "The severest person in sin in Islam is one 
who asks about something that was not forbidden, so it is forbidden because of him asking," and 
he, sallallahu alayhi wa sallam, said: "Leave me as” I have left you, for indeed those who were 
before you were destroyed because of their asking many questions* and differing with their 
prophets, but if I forbid you from something then avoid it, and if I order you with something 


then bring of it what you are able to,” so the objection of this objector is invalidated. 


aale aii) clue Sd ad, atthe Sal Ge a pad ayaa al ced Ge he is LY (dL pe lll abe) aba y aale ai) ue caill J 
eSi yal 1a so gaia ec gd ye aStigt 15) GSTs agilutl ple agdtialy agliluue 3 iS) Sd GIS (yo cle Lailé aSIS ji Le 53 5S il alu 
U2 sind! da Gal ic! Jag siebial Le aie | sil oth 


